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An Introduction from 
the Editor 
 
Leigh Manley 
 

he Atlantic International Studies 
(ATLIS) Journal is Canada’s first peer-
reviewed academic journal for 
undergraduate students. Published 
annually in Sackville, New Brunswick, 
the journal is in its twelfth year and is 

earning increased attention. The journal is 
nationally archived in the United Nations 
Department of Peacekeeping Operations Office of 
Military Affairs in New York. 
 
 
The ATLIS journal serves to provide 
undergraduate students in Atlantic Canada the rare 
opportunity to showcase their research and engage 
in critical discussions with their peers. 
Interdisciplinary in nature, the journal encourages 
submissions from students in any year of their 
degree regardless of discipline.  
 
 
This year, the theme of ATLIS’ annual conference 
held at Mount Allison University was 
“Decolonization: Space, Politics, and 
Knowledge”. We were honored to host Harsha 
Walia from Vancouver British Columbia, who 
movingly spoke on anti-oppressive feminisms and 
solidarities across diverse populations.  
 
 
Following the pattern of Issue 11, Issue 12 of the 
ATLIS Journal is interdisciplinary and without a 
specific theme. It includes not only articles from 
conference presenters, but other diverse topics of 
international concern.  
 
 
This year’s issue opens with an article that 
explores the cultural changes Bedouin women in 
Egypt currently experience, resulting in increased 
autonomy and self-determination. It is followed 
by thoughtful discussion of the vision of life of 
the northern Scandanavian Sami people, and how 

this vision of life remains traditional while 
simultaneously embodying contemporary 
Scandinavian politics. The following article 
explores the complexities and idiosyncrasies of 
the illicit trade in antiquities of the Middle East 
throughout the Western world.  
 
 
The fourth piece criticizes the epistemological 
underpinnings of the way in which discipline of 
economics relates to colonialism and Western 
divergence, and proposes methods to render a 
properly inclusive approach. The subsequent piece 
examines the colonialist origins of Africville, Nova 
Scotia, and how the City of Halifax utilized spatial 
politics in attempt to marginalize and delegitimize 
the people of the settlement. The concluding piece 
argues that Canada's approach to climate refugees 
has been securitized and therefore insufficiently 
considerate of the human needs brought on by 
climate change induced crises, proposing a paradigm 
shift to emancipatory realism. 
 
 
As this year’s journal editor, I am impressed with 
the calibre of the essays selected. The exchange of 
ideas and knowledge between the authors and the 
peer-reviewers has made the creation of this 
year’s issue a thought-provoking and positive 
experience for all those involved. 
 

 

T 

ATLIS was created in the winter of 2003 at 
Mount Allison University with the purpose of 
fostering informed undergraduate 
participation in international issues through 
scholarship and social and political 
engagement. ATLIS actively seeks partnerships 
with other organizations and clubs, 
universities, faculty, and experts in diverse 
fields of international studies.  
 
ATLIS is run by students for students. For 
more information or to get involved, visit 
atlismta.org or email us at atlis@mta.ca. 
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Bedouin Women in 
Egypt: 
 
Adapting to Changing 
Realities 
 
Sarah Murphy 
 

edouin women in Egypt are presently 
exposed to a plethora of cultural changes.  
As a result, these women are in a uniquely 
challenging position where they are 
making pointed choices to facilitate 

adaptation and prosperity.  They must negotiate 
between cultural preservation and empowerment.  
This essay attempts to uncover how Bedouin 
women are adapting to their culture’s shift toward 
an increasingly sedentary and 
interconnected lifestyle.  In order 
to adapt to the changes in their 
culture, Bedouin women have 
made deliberate and necessary 
changes to various aspects of their 
lives.  Specifically, cultural 
changes have resulted in shifts in 
Bedouin women’s lifestyles, 
participation, and status.  These 
shifts are ultimately empowering 
Bedouin women as feminists given 
their autonomy and self-
determination.  Before the specific effects of the 
changes are examined, Bedouin culture will be 

  
1 Akbar Ahmed and Harrison Akins, “No Arab Spring for Egypt’s 
Bedouin,” Aljazeera, February 12, 2012, accessed March 20, 2015, 
http://www.aljazeera.com/indepth/ 
opinion/2012/02/201221413149992744.html. 
2 “Bedouin, Eastern Bedawi in Egypt,” Joshua Project, accessed 
March 14, 2015, 
http://www.joshuaproject.net/people_groups/13046/EG. 
 
3 Sofian Noor, “Who Are Egypt’s Sinai Bedouin?,” Egyptian 
Streets, April 27, 2014, accessed March 14, 2015, 

outlined and contextualized within historical and 
contemporary frameworks.   
 
Historically, Bedouins have been solely nomadic 
pastoralists.  Since their arrival in Egypt in the 
seventh century, the Bedouin have “lived by a 
code of honour, hospitality, and revenge based in 
their intricate kinship system.”1 Living primarily 
in the Sinai, Eastern, and Western deserts,2 the 
Bedouin relied heavily on their kin, as they could 
not risk trusting outsiders.  The Bedouin have 
always spent their days adapting to new 
environments and learning from their experiences.  
They describe their traditional lifestyle as “at one 
with nature, the environment, and our bodies.”3 
Today, only the strictly nomadic Bedouin are 
referred to as true Bedouins.  True Bedouins 
comprise approximately five percent of the 
Bedouin population in North Africa and the 
Middle East.4  The rest of the Bedouin population 
is referred to as fellahin, which reflects their 

sedentary nature.5 Further, all 
Bedouins subscribe to Sunni schools 
of Islam.6  They have always been a 
very devout people even though their 
nomadic lifestyle has not favored 
formal worship in mosques.  The 
Bedouin association with Islam has 
led to stereotyping over the years, 
especially when they have been 
intricately involved in smuggling 
operations. Originally, smuggling 
operations made use of products that 
were primarily stolen from groups 

travelling across Egypt. Today, most smuggled 
items are weapons being passed across the 
Egyptian-Israeli border.7 Outsiders are quick to 

http://egyptianstreets.com/2014/04/27/who-are-egypts-sinai-
bedouin/. 
4 “Bedouin Culture,” Manshia Gedida, accessed March 20, 2015, 
http://www.bedawi.com.  
5 “Bedouin, Eastern Bedawi in Egypt.” 
6 Ibid.  
7 Aya Nader, “Walking with the Bedouin,” Daily News in Egypt, 
June 18, 2014, accessed March 2, 2015, 
http://www.dailynewsegypt.com/2014/06/18/walking-bedouins/. 

B 

“BEDOUIN WOMEN 
HAVE MADE 
DELIBERATE AND 
NECESSARY CHANGES 
TO VARIOUS ASPECTS 
OF THEIR LIVES...  
THESE SHIFTS ARE 
ULTIMATELY 
EMPOWERING 
BEDOUIN WOMEN AS 
FEMINISTS GIVEN 
THEIR AUTONOMY 
AND SELF-
DETERMINATION.” 
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form judgmental assumptions and stereotypes, 
which entices the Egyptian government to 
intervene and salvage their nation’s reputation.   
 
Beginning in 1956, the Egyptian government 
began to implement policies that aimed to increase 
the sedentariness of the Bedouin.  The 
government saw opportunities to improve tourism 
and eliminate behaviors that were deemed 
unacceptable in the desert such as smuggling and 
kidnapping.  Increasing the sedentariness of over 
900,000 Bedouins in Egypt was believed to be a 
favorable means to accomplish the government’s 
objectives.8 The Egyptian government 
implemented privatization, monetization, and 
development policies.9  Notable changes included 
the installation of roads, mineral and petroleum 
exploitation, and eradication of smuggling 
operations.10  The impacts of these policies 
displaced many Bedouin and forced them to enter 
a competitive job market, which was completely 
unfamiliar to them. The tension between the 
Bedouin and the government initiated Bedouin 
resistance in the 1950s and 1960s, which 
continues to this day.11 Women continue to play 
an important role in the resistance as they begin to 
develop new ways of life adjusted to the economic 
and social repercussions of increased 
sedentariness.   
 
Living more sedentary lifestyles has not harmed 
the importance of kinship among the Bedouin, but 
it has increased their connectedness, and impacted 
their practices.  Since women are crucial members 
in kinship systems, they cannot be overlooked in 
Bedouin society.  The tribal organization of the 

  
8 “Bedouin, Eastern Bedawi in Egypt.”  
9 Donald P. Cole, “Where Have the Bedouin Gone?,” 
Anthropological Quarterly 76 (2003): 240, accessed March 2, 
2015, http://www.jstor.org/stable/3318400. 
10 Smadar Lavie and William C. Young, “Bedouin in Limbo: 
Egyptian and Israeli Development Policies in Southern Sinai,” 
Antipode 16 (1984): 35-36, accessed March 2, 2015, 
http://www.academia.edu/1813701/Bedouin_in_Limbo_Egyptian 
_and_ Israeli_ Development_Policies_in_Southern_Sinai/.  
11 Ahmed and Akins, “No Arab Spring for Egypt’s Bedouin” 

Bedouin does not favor leaders or political 
structures,12 which allows members to excel in 
certain domains without dominating them.  
Traditionally, women were responsible for 
maintaining the household, which was and 
remains the simplest unit of production and 
consumption.13 Having the responsibility of the 
household gives women recognition within 
kinship networks, yet they remain subservient 
members of the society.  As such, women should 
not be viewed as passive members of their 
networks because they are “active agents of 
change with their own economic and social 
interests and strengths.”14 Given their unique 
position in kinship networks as the overseers of 
households, women have the intricate knowledge 
required to bring great change to their lifestyle.  
Whether they are able to use this knowledge to 
create lasting change is partially dependent on the 
growing connectedness experienced within 
Bedouin society.   
 
In the past, Bedouin women had limited access to 
outside knowledge.  They were masters of local, 
environmental and household knowledge, but they 
had no use for the external knowledge of cultures 
other than their own.  The recent socioeconomic 
transformations have resulted in women 
negotiating lifestyles that incorporate traditional 
and contemporary approaches.15  The 
transformations that are currently occurring are 
increasing women’s connectedness through 
technology and transculturism.  Transculturism 
refers to exposure to different cultures and the 
blurring of the cultural boundaries across which 
information is shared. While their access to the 

12 Lila Abu-Lughod, “Modest Women, Subversive Poems: The 
Polit ics of Love in an   Egyptian Bedouin Society,” British Society 
for Middle Eastern Studies Bulletin 13 (1986): 161, accessed 
March 14, 2015, http://www.jstor.org/stable/194623. 
13 John Briggs, Joanne Sharp, Nabila Hamed and Hoda Yacoub, 
“Changing Women’s Roles, Changing Environmental Knowledges: 
Evidence from Upper Egypt, The Geographical Journal 169 
(2003): 313, accessed March 2, 2015, 
http://www.jstor.org/stable/3451570. 
14 Ibid: 314.  
15 Cole, “Where Have the Bedouin Gone?.”  
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public sphere may be limited.16 Bedouin women 
are nonetheless subject to the effects of increasing 
connectedness.  Cell phones, laptops, television, 
radio, and social media are infiltrating the 
sedentary homes of Bedouin women.  Having 
regular access to vehicles and electricity is a 
challenge to Bedouin traditions such as 
pastoralism, but it is allowing women to be 
exposed to new knowledge.  For the most part, 
women young and old are learning to adapt and 
take advantage of modern technologies.  They 
suspiciously approach new technologies out of 
necessity.17  There are some women who blatantly 
question the legitimacy of electronics like 
televisions; “I’m afraid if I go near it it’ll kill 
me.”18  Attitudes like these can be attributed to the 
male-centric incorporation of technologies in 
Bedouin society.  Since women have less access 
to education, it is likely that brothers and 
husbands will have increased technological 
awareness in comparison to sisters and wives.19 
While both genders are developing new 
knowledge, the men continue to surpass the 
women when it comes to understanding the 
outside world. The discrepancy does not go 
unrecognized by the women and they are actively 
working to improve their skills and share their 
experiences.  
 
A primary practice that Bedouin women are using 
as a vehicle to express their traditions, emotions, 
and newfound knowledge is oral lyric poetry.  
These little songs are referred to as “ghinnawas”.20  
Technologies that enable recording and 
transmitting of the Bedouin women’s ghinnawas 
are encouraging the realignment of social 

  
16 Sarab Abu-Rabia Queder, “Permission to Rebel: Arab Bedouin 
Women’s Changing Negotiation of Social Races,” Feminist Studies 
33 (2007): 164, accessed March 14, 2015, 
http://www.jstor.org/stable /20459128. 
17 Ed Douglas, “Inside the Bedouin’s Secret Garden,” The 
Guardian, September 23, 2007, accessed March 3, 2015, 
http://www.theguardian.com/travel /2007/sep/23/escape.egypt. 
18 Lila Abu-Lughod, “Bedouins, Cassettes and Technologies of 
Public Culture,” Middle East Report 159 (1989): 9, accessed March 
2, 2015, http://www.jstor.org/stable/3012513. 
19 Ibid, 8.  

relations.21  The poems shared by the women 
reveal their unique experiences.  Here, it is 
important to note the “diversity of daily 
experiences faced by women.”22 Ghinnawas are 
very personal and no two poems will reflect 
identical realities.  Nonetheless, there are some 
shared experiences that are incorporated into a 
great deal of oral lyric poetry.  Common themes 
include “sadness [and] unfulfilled longing.”23  
Both of these overarching themes can be 
attributed to generations of disconnect from 
contemporary culture.  Suddenly, women find 
themselves surrounded by new ideas and 
technologies, but they are not fully able to interact 
with them for several reasons.   
 
Many women do not want their stories shared in a 
male-dominated discourse system.  Since men are 
the primary creators and consumers of oral lyric 
poetry, women who manage to engage in cultural 
production are rare, but powerful.  With select 
female poems reaching larger audiences, the 
women’s discourse is spreading slowly.  Those 
poems that do reach the public are aiding 
“emerging generational and gender differences.”24 
Further, many men are fearful of women’s 
emergence in this domain and they restrict their 
family’s access to such cultural products.25   A 
lesson that can be drawn from the fearfulness of 
men is that restricting women’s development also 
hinders men’s growth.  The individual 
developments of these two genders do not occur 
in opposition, but rather symbiotically at the same 
time and as a result of the same processes.26  This 
can be thought of in terms of a market where men 
are selling meat and with the money they earn, 

20 Lila Abu-Lughod, “The romance of resistance: tracing 
transformations of power through Bedouin women,” American 
Ethnologist 17 (1990): 46, accessed March 1, 2015, doi: 
10.1525/ae.1990.17.1.02.a00030. 
21 Abu-Lughod, “Public Culture,” 8.  
22 Briggs et al., “Evidence from Upper Egypt,” 314.  
23 Lila Abu-Lughod, “A Community of Secrets: The Separate 
World of Bedouin Women,” Signs 10 (1985): 654. 
24 Abu-Lughod, “Public Culture,” 10.  
25 Ibid.  
26 Lila Abu-Lughod, “A Community of Secrets,” 657.   
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their wives are able to buy wool to produce their 
own goods that they in turn sell at the market.   As 
men and women begin to realize this reality, 
lifestyle among sedentary Bedouin becomes more 
productive and hospitable toward equality.  
Finally, even though their voices are not as loud 
or as popular as those of their male counterparts, 
women’s voices are being heard and their 
participation is beginning to earn recognition 
outside of Egypt through transcultural exchanges.   
 
Transculturism is an important factor in the 
changing lifestyles of Bedouin women.  Whereas 
men used to be the only members of Bedouin 
communities that were exposed to outside culture 
through nomadic trade ventures,27 women are now 
earning transcultural knowledge.  Exposure to 
new ideas and practices is allowing Bedouin 
women to negotiate their current traditions in an 
attempt to improve their lifestyles.  Although 
there are several areas of life that are being 
affected by transculturism, women’s emerging 
participation in economic activity is especially 
significant.  Through the diffusion of ideas across 
borders and cultures, transculturism in its various 
manifestations is giving opportunities to Bedouin 
women despite their limited access to the public 
spheres of education and employment.  As a 
result, Sharp, Briggs, Yacoub, and Hamed outline 
that women are using deliberate strategies to enter 
this sector,28 which is allowing them to become 
increasingly participatory in economic activity.  
Despite high drop out rates amongst Bedouin 
girls, their inherent ability to learn from the 
environment around them is helping them develop 
strategies to participate in economic activity.  The 
traditional practice of rug weaving is reaching the 
global market as a result of transcultural forces.  
This is a perfect example of women marrying 
  
27 Briggs et al., “Evidence from Upper Egypt,” 317.  
28 Joanna Sharp, John Briggs, Hoda Yacoub and Nabila Hamaed, 
“Doing Gender and Development: Understanding Empowerment 
and Local Gender Relations,” Transactions of the Institute of 
British Geography 28 (2003): 290, accessed March 2, 2015, 
http://www.jstor.org/stable/3804577. 

their traditions with modern practices.  Under 
educated direction, women are empowered to 
participate in economic endeavors.  Hala Abu 
Shareb is a 27-year-old college graduate and 
weaving project coordinator and she explains: 

 
“We don’t want our tradition to fade 
away. With all of the modernizations of 
our culture and society, we are slowly 
losing more and more traditions. Weaving 
for us is our identity.”29 

 
Wool is a necessary component in the weaving 
industry.  Women are able to make blankets, 
pillows, and rugs to sell to the international 
market with the help of the Internet.30 However, 
wool is not the only animal by-product that 
women are using to break into the market 
economy.  Knowing how to raise livestock has 
given some Bedouin women the opportunity to 
market their animal products and by-products in 
regional markets.31  One of the main challenges in 
the livestock and by-product market is getting 
women the respect they deserve from their fellow 
producers.  Sheep production, for example, is an 
activity that Bedouin women have been involved 
in for several centuries.  Their role has 
traditionally been predominantly geared toward 
the management of the household and agriculture 
while men have typically travelled with the 
grazing herd.32  Having children help with the 
grazing of the livestock has eased the workload, 
but women still struggle to earn respect and learn 
the subtleties of the market.  Their lack of 
participation in the education system plays a huge 
role in their battle for success in the economic 
sector.  With rampant illiteracy and lack of formal 

29 Zab Mustefa, “Bedouin Women Face-to-Face with Patriarichal 
Culture,” Your Middle East, accessed March 14, 2015, 
http://www.yourmiddleeast.com/columns/ article/bedouin-women-
facetoface-with-patriarchal-culture_9949. 
30 Ibid. 
31 Sharp et al., “Local Gender Relations,” 284.  
32 Ibid, 285.   
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education, it is very difficult for Bedouin women 
to be competitive members of the market.33 
 
Becoming empowered to work in the economic 
sector is not an easy task and it is important to 
note that not all Bedouin women are being 
empowered equally.  Women in higher 
socioeconomic positions tend to feel more 
financially autonomous because they can choose 
to engage in economic activity without needing to 
earn money.34 Further, there are some kinship 
groups that protect their women so heavily that 
they have no opportunities to engage in 
production or even purchasing activities.35  In 
some very remote sedentary communities, 
Bedouin women cannot spare the time to join the 
market.  They have too many household tasks that 
they must accomplish in the rough environment 
and they simply do not have the time to take on 
more work.36 Thus, access to the economic sphere 
is not uniform across all groups of Bedouin 
women.  If women are going to actively 
participate in the economy, they need continued 
support from their kin and the current participants 
in the market.   
 
An undeniable amount of women’s interaction 
with outside culture stems from the tourist 
industry. Ironically, tourism is largely responsible 
for placing the Bedouin in a challenging sedentary 
setting.  When the government sold much of the 
land traditionally occupied by the Bedouin to 
tourism industries, they probably did not foresee 
the impact tourism would have on Bedouin 
culture.  Tourism has played an important role in 
the recent prosperity of Bedouin communities.37 
As Douglas elaborates, “tourism could be part of a 
solution rather than the problem.”38  In particular, 
women have benefitted from the opportunities 
  
33 Mustefa, “Bedouin Women.”  
34 Sharp et al., “Local Gender Relations,” 292. 
35 Ibid, 285.  
36 Sharp et al., “Local Gender Relations,” 288.  
37 Cole, “Where Have the Bedouin Gone?,” 254.  
38 Douglas, “Secret Garden.”  
39 Nader, “Walking with the Bedouin.”  

offered by tourism. They are using the tourism 
business to their advantage to improve their 
participation and transcultural knowledge.  An 
entrepreneur in the tourism industry, Allie Astell, 
calls Bedouin women: “some of the strongest, 
funniest, and feistiest women.”39 Evidently, 
Bedouin women are leaving their mark in Egypt’s 
tourism business.  Similar to weaving, tourism 
allows Bedouin women to negotiate between 
tradition and modern practices.  Instead of living 
their traditions in a nomadic setting, the Bedouin 
are now performing their identity for tourist 
audiences.40  While some Middle Eastern nations 
are exploring Bedouin theme parks as forms of 
tourism,41 Egypt is focusing more closely on less 
glamorous tourism tactics.  A popular tourism 
company called “The Bedouin Way” employs 
men and women to provide tourists with real-life 
Bedouin experiences.42  Women are responsible 
for preparing traditional Bedouin meals and 
demonstrating practices such as oral lyric poetry 
and weaving.43  Since women engage directly with 
tourists, they learn about other practices, beliefs, 
and realities.  There is certainly a transcultural 
exchange that occurs in the tourist setting.  The 
main difference in the cultural exchange is that the 
Bedouin women are usually portraying what the 
tourists expect to experience whereas the tourists 
themselves are candidly speaking about their lived 
experiences.44  Nonetheless, transculturalism is 
allowing Egypt’s Bedouin women to develop new 
knowledges and familiarize themselves with 
alternative practices.   
 
It should not come as a surprise that “women 
generally are more strongly supportive than men 
towards the process of sedentarization.”45 Women 
have a lot to gain from external connectedness and 
increased technological knowledge.  As they learn 

40 Cole, “Where Have the Bedouin Gone?,” 254.  
41 Ibid, 257.  
42 Nader, “Walking with the Bedouin.”  
43 Ibid.  
44 Cole, “Where Have the Bedouin Gone?,” 255.  
45 Briggs et al., “Changing Women’s Roles,” 317.  
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to interact with new cultural phenomena, women 
are improving their relative statuses in society 
even though this shift may not be recognized 
locally. In fact, some men deny the advances that 
are being made by their female kin.46 While Abu-
Lughod insists that Bedouin women are not 
intentionally acting in a feminist manner because 
they are not seeking strict gender equality47 , this 
is a difficult notion to grasp.  Perhaps Abu-
Lughod’s idea is slightly outdated.  There is 
sufficient evidence to suggest that women are 
actively trying to improve their status given their 
attempts to participate in public activities.  Ever 
since privatization and monetization have become 
commonplace in Egypt, Bedouin men have 
seemingly tried to take control.48  Women have 
resisted their attempts.  Actively learning about 
and engaging with new technologies and trying to 
enter the economic sector are just a few ways in 
which women have acted against oppression.   
 
More recently, Abu-Lughod noted “new signs of 
women’s resistance to restrictions on their 
freedom of movement are beginning to appear.”49  
Given the advances that have occurred over the 
past several decades, Bedouin women are 
evidently making strides toward increased 
participation and status. Access to commodities 
and time-saving services takes away certain 
responsibilities that women were accustomed to in 
nomadic desert life.50 Thus, women often find 
themselves turning to new activities to increase 
their participation in settled life.  Whether they 
elect to remain active in the domestic realm or 
attempt to join the public spheres, Bedouin 
women are endeavoring to empower themselves.  
They have been systematically neglected in the 
transition toward sedentary life, but they make the 
most of the few empowering resources they have 
access to.51  Seeking out empowerment while 

  
46 Abu-Lughod, “Community of Secrets,” 641.   
47 Abu-Lughod, “Modest Women.” 
48 Abu-Lughod, “Romance of resistance,” 48.  
49 Ibid.  

trying to maintain one’s cultural traditions is a 
deliberate and meaningful task that will hopefully 
improve women’s status in Bedouin Egypt.  Given 
their attempts and successes at negotiating a new 
form of sedentary life, Bedouin women can be 
characterized as performing feminist acts. They 
may not be actively seeking equality, but these 
feminists engage in truly remarkable ventures 
despite the oppression they face on a daily basis in 
nearly every aspect of life.  
 
There is no doubt that Bedouin women in Egypt 
are facing a monumental task of bridging tradition 
and modern lifestyle in their new sedentary 
setting.  Changes in socioeconomic aspects of life 
amongst the Bedouin have forced women to re-
evaluate their choices.  Bedouin women are 
making deliberate and necessary changes to their 
lifestyles, which are impacting their participation 
and status.  Notably, women are sharing 
experiences with the help of new technologies and 
they are participating in the developing cash 
economy.  In using their traditional knowledges 
and practices like weaving, raising livestock, and 
hosting, Bedouin women are able to participate in 
transcultural activities.  Through various forms of 
inadvertent activism, these women can be seen as 
pioneering feminists in a changing cultural 
context.  Female participation in Bedouin Egypt’s 
public spheres is on the rise. There will no doubt 
be significant strides made by the feminists of 
Egypt’s deserts.  In the words of the Hala, the 
young weaving entrepreneur, “the women will 
flourish and get higher education and that way the 
community will change in a good way.”52 
 

 
 

50 Abu-Rabia Queder, “Permission to Rebel,” 173.  
51 Ibid, 186.  
52 Mustefa, “Bedouin Women.”  
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Reindeer and the 
Living Landscape:  
A Changing Sami Vision of 
Life 
 
Saskia Van Walsum 
 
 

INTRODUCTION 
 
 In his article Ethnobotany: An Old Practice, A 
New Discipline, E. Wade Davis asserts that one 
of the most important and most difficult jobs of 
the ethnobotanist is to record “not only lists of 
plants but a vision of life itself.” To understand a 
vision of life is to understand not only how a 
specific group of people uses their environment, 
but how that group perceives it,1 and how those 
perceptions influence them and 
their environment. The vision of 
life of many indigenous peoples is 
intensely connected to the land, and 
the plants and animals which share 
that land.  
 
For the Sami, indigenous peoples 
of Northern Scandinavia who rely 
heavily on wild reindeer herds, the 
animal connection is especially 
crucial. Sami understanding and 
use of many plants - and of the rest 
of their environment - often 
happens through the reindeer herds which they 
once followed so closely. However, beyond 
individual plants, the Sami vision of life grants 
sentience to the entire landscape. The intricacies 
of weather and ecosystem come together to 
create land that is as alive and as aware as a 

 
 
1 E. Wade Davis, “Ethnobotany: An Old Practice, A New 
Discipline,” Anth 3541 Course Pak. (1995) 

human being. Yet, under social and 
environmental pressures from the rest of the 
world, the landscape - and with it, the Sami 
vision of life - is changing. 
 
Most of these changes are not random, nor do 
they stem from any sort of natural ecological 
transition. They have to do with government 
regulation, with environmental exploitation, and 
with wider issues in Scandinavian society. The 
Sami vision of life is changing in response to a 
changing world. For the most part, these were 
changes in which the Sami did not have a say. 
For better or for worse, decisions about the 
environment, about laws, and about 
Scandinavian society are having a tangible effect 
on the Sami experience. While way of life may 
be a more obvious and easier-to-measure means 
of understanding this change, the way in which 
people interpret their world can be equally 
significant. With this in mind, it is important to 

understand the effects that altering 
social, economic, and 
environmental pressures are having 
on the Sami vision of life, first by 
understanding what it has been in 
the past, then by looking at what it 
is becoming. 
 
Before I continue, it is important to 
acknowledge my own relationship 
with this topic. I first came to it 
through a distressing revelation.  
One of my family legends tells the 
story of a distant grandfather of 

mine, a priest, who once walked across Norway 
to convince the Queen to fund the building of an 
orphanage in the north. He was something of a 
family hero, but in researching him one day 
several years ago, I discovered that his 
‘orphanage’ was, in intent and execution, not 
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unlike Canada’s own residential schools, meant 
to Christianize and Norwegian-ize Sami children 
whilst being distanced from their parents. 
Shockingly enough, I can also, going further 
back in my family tree, trace my ancestry to a 
community of Sami living along the northern 
coast of Norway. When I told my immediate 
family about my discovery I expected it to start 
some difficult conversations, but I think none of 
us felt ready to grapple with a past that had such 
tangible and painful consequences in the present. 
My interest in the Sami, and in Scandinavia 
more broadly, stems from my desire to change 
that, not to mention the feeling that I have 
something to make up for. That said, I cannot 
claim to come to this topic as an anything but 
outsider. Norway is an entirely foreign place to 
which I have never been, nor does my family 
maintain any connection to our Sami ancestry. I 
have benefited from every advantage of wealth, 
race, and nationality that goes with having lived 
my entire life as a White, Southern Canadian 
whose most recent family narrative is that of 
colonialism in Western Canada. While I have 
done my best to focus on firsthand accounts like 
the books of Sami hunter Johan Turi, the fact is 
that my experience is one of racial and economic 
privilege, by which I am removed and protected 
from many indigenous peoples’ experiences of 
racism and disenfranchisement. My hope, in 
writing this paper, is to help myself and others 
begin to understand how the Sami might be 
supported in reclaiming their power, respect, and 
authority in their relations with the land. 
 

THE REINDEER HERDS 
 
First and foremost, Sami interpretation of the 
world appears to happen primarily through the 
reindeer. They form a central part of the Sami 

 
 
2 Johan Turi, Turi's Book of Lappland (London: Jonathan Cape, 
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lifestyle and therefore are a key component of 
the Sami vision of life. Johan Turi, a Sami 
hunter living in northern Norway in 1931, 
attempted to record the entirety of his traditional 
knowledge in Muittlaus Samid Birra, or Turi’s 
Book of Lappland. In this work, he said, “really 
the Lapps have almost the same nature as 
reindeer, both of them migrate north and south, 
in the way they are used to migrating…”2 In 
Turi’s eyes, the life of the Sami was inextricably 
tied to that of the reindeer. Their vision of life 
was constructed primarily through the herds. 
Even now, this connection is so strong that, 
according to Pertti J. Pelto in his much more 
recent book The Snowmobile Revolution, “the 
Skolt Lapps have always considered themselves 
to be reindeer herders above all, even though the 
total food intake of reindeer meat was probably 
less than was provided by fish.”3 Even when 
reindeer are not directly related to the survival of 
the Sami, they remain in the close relationships 
with them, helping them to form a framework 
for understanding the world. 
 
Of course, this relationship is not purely related 
to food. Reindeer fill vital roles in almost every 
aspect of Sami life. Until the recent advent of 
snowmobiles, they provided a means of 
transportation, and their uses did not stop there. 
Reindeer hides were used for making shoes, 
leggings, fur coats, and other clothing, while 
reindeer sinews were used for sewing. A few 
items were made from reindeer antler and bone, 
and reindeer meat was traded for cash.4 Reindeer 
again make a prominent appearance in 
traditional Sami medicine - of the total remedies 
recorded by herder Johan Turi, 31% were 
zootherapeutics – remedies which rely on animal 
components, rather than plants or minerals. In 
contrast, ethnobotanical cures made up 17% of 

1987), 23. 
4 Ibid. 
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his repertoire, followed only by mineral and 
chemical cures (12%).5 This connection between 
animals - especially reindeer - and health is yet 
another way in which the long-standing Sami 
relationship with reindeer makes itself present in 
a part of their lives that others might consider to 
be completely separate. The herd is connected to 
everything, from food to medicine. It is a main 
source of stability and well-being, not just as a 
matter of survival but also of financial security 
and holistic wellbeing. 
 
Beyond this, reindeer also make prominent 
appearances in Sami art and song, both forms of 
storytelling that represent, in any context, an 
attempt to express oneself and the surrounding 
world. What appears in art and in music is likely 
to be of crucial importance to the artist’s vision 
of life. Both Turi’s book and The Snowmobile 
Revolution include art done by Sami herders and 
their families. Consistently, the images’ main 
focus is on reindeer and reindeer herding 
equipment.6,7 For example in Turi’s Book of 
Lappland, Turi includes a drawing titled, “In a 
Church Village.”8 It depicts people wandering 
between houses and tents, socializing and going 
to church. However, unlike his other illustrations 
it does not involve the reindeer migrations; it is 
meant to show a time of the year when the Sami 
were more settled and were not following the 
reindeer migration so closely. Yet, the reindeer 
have found their way even into this picture, 
some depicted pulling sledges while others - 
faint outlines at the edge of the drawing which 
Turi never completed – are simply present in the 
village. Even in this part of traditional Sami life, 
 
 
5 Thomas DuBois, and Jonathan F. Lang, “Johan Turi’s animal, 
mineral, vegetable cures and healing practices: an in-depth analysis 
of Sami (Saami) folk healing one hundred years ago.” Journal of 
Ethnobiology and Ethnomedicine 57, no. 9 (2013) 
6 Turi, Turi's Book of Lappland, 257-595. 
7 Pelto, The Snowmobile Revolution: Technology and Social 
Change in the Arctic,172-76. 
8 Turi, Turi's Book of Lappland, 285. 
9 T ina K. Ramnarine, “Acoustemology, Indigeneity, and Joik in 
Valkeapää's Symphonic Activism: Views from Europe's Arctic 
Fringes for Environmental Ethnomusicology.” Ethnomusicology 

more separate from the herds than in other times 
of migration or breeding, reindeer are an 
intrinsic component of their daily lives. 
This trend can be seen again in joiks.  Unlike a 
song in the Western sense, which would be sung 
about something, joiks have been described as 
“personifying, illustrating, or taking the melodic 
likeness of its object.”9 They represent 
something’s “deepest name,”10 and, according to 
joiker and lawyer Ánde Somby, have “the ability 
to bring something into the room that is not there 
before you start, like (…) the ptarmigan. (…) All 
of a sudden people saw a ptarmigan and right 
after I brought in a wolf as well. Not a very hard 
wolf, but still a wolf; and that is close to the old 
shamanistic idea of transformation.”11 In other 
words, one doesn’t joik about a thing. One 
simply joiks it. They are used to express an 
experience of being, and as such, what a Sami 
joiker chooses to joik says much about how they 
see the world, what they feel to be significant 
and to what they feel the most connected.  
 
When asked, Anne Louise Gaup, a reindeer 
herder from Karasjok, told an interviewer that 
"most of the time (…) when I am joiking, it's 
actually in the springtime, when we are moving 
with the reindeer herd to the summer area. Then 
I joik because I can see the reindeer have had a 
good winter and the female reindeer are 
pregnant.”12 Joiking also enjoys a special 
connection with reindeer in Turi’s book, and the 
“Reindeer joik", the only joik explicitly about 
reindeer, was also the only joik to be given its 
own chapter title.13 Meanwhile, reindeer were at 
least referenced in almost every other joik that 

53, no. 2 (2009) 
10 Ramnarine, “Acoustemology, Indigeneity, and Joik in 
Valkeapää's Symphonic Activism: Views from Europe's Arctic 
Fringes for Environmental Ethnomusicology.” 
11 Ramnarine, “Acoustemology, Indigeneity, and Joik in 
Valkeapää's Symphonic Activism: Views from Europe's Arctic 
Fringes for Environmental Ethnomusicology.” 
12 Randall Hyman, “Sámi Easter.” Scandinavian Review 102, no. 2 
(2015): 18-29. 
13 Turi, Turi's Book of Lappland, 225. 
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Turi recorded, even when the joiker was joiking 
what would seem to be a different topic 
entirely.14 For example, one joik was sung by a 
man, Matte, who was rejected by his lover in 
favour of another man, Nilas. Matte’s joik 
expressed his anger and mourning through the 
reindeer. After Matte, the jilted lover, “wept and 
sorrowed, until he nearly lost his reason,” he 
joiked, “Voia voia, nana nana, Birru Baegalak, 
Now I’ll kill all Nilas’ reindeer.”15 Thankfully 
for Nilas, Matte actually goes on to marry 
another girl and live in comfort and plenty - a 
happy moment expressed through another joik, 
also about reindeer.16 However, the reindeer 
aren’t confined to Turi’s joiks of the 1930s. A 
more modern joik from the Skolt Lapps boasts 
of their reindeers’ prowess over those of the 
Inari men, connecting reindeer once again to 
pride and wealth. They sing, “Inarin porot ne 
ovat / kuin kankeat heinäsäkit (…) mutta kas 
meidän ajokkaamme,/ kenokaulat ja 
komeasarvet,” - “Inari reindeer they are/Like 
stiff hay-bags (…) But look at our draught 
geldings/Slim-necked and beautiful antlers.”17 
Through joiks like these, it is evident that 
reindeer in the Sami vision of life take on a 
greater significance than simply animals to be 
herded. They form a framework through which 
human experience and emotion can be 
understood and expressed, from joy, happiness 
and pride, to rage and loss. 
 

PLANTS AND THE LANDSCAPE 
 
We can safely conclude that the Sami vision of 
life is intensely connected to the reindeer herds. 
In some ways, their relationship with plants and 
the landscape is also shaped by their relationship 
with reindeer. However, it would be an 
oversimplification to say that reindeer are the 
only way through which the Sami connect to the 
 
 
14 Ibid., 77, 216, 204, 207, 22. 
15 Ibid., 204. 
16 Ibid., 208. 

world around them. Considered alone, plants 
might not be discussed or used much beyond 
material needs of the herders and their animals, 
but the minute that they are considered as a part 
of the wider landscape, they take on a life of 
their own. Essentially, the land is understood as 
a connected whole, meaningless without all of 
its component parts. This connectedness extends 
to the Sami themselves and their relationship 
with the land. In the most explicit embodiment 
of this relationship, protective spirits take up 
residence in the land and enforce certain 
behaviours on their Sami neighbors, representing 
the land’s ability to hold an opinion, and to 
punish or reward those who inhabit it. As a 
forest or a pasture, the land comes alive. 
 
Reindeer moss - a low, spongy, slow-growing 
lichen which clings to the rocks in northern 
climates - is the perfect example of a plant that 
acquires significance only in connection with the 
other plants around it. It can be used as a dye or 
a medicine, generally forming only a minor part 
of the Sami diet and pharmacopeia. For the most 
part, this unassuming little lichen is noticed 
because the reindeer herds eat it through the 
winter months, when other food is no longer 
available. However, simply knowing where the 
lichen grows is not enough. The availability of 
the lichen pasture depends on all of the factors 
surrounding it, from the trees to the weather to 
the season.  A herder from Sirges explained, 
 

One thing that has been good this 
year is the younger forests, around 
1.5 metres high. Here, the pasture 
was quite good. But in the older 
forests. . . a lot of snow fell in the 
autumn, and at the beginning of 
January it melted, so all the snow fell 
down from the tree crowns and 

17 Pelto, The Snowmobile Revolution: Technology and Social 
Change in the Arctic, 55. 
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became compacted. But in the 
younger forests, the snow had not 
attached itself so much to the 
branches, so it was already on the 
ground.18 

What he described is the result of a warm period 
in the weather, during which snow melted from 
the branches of the older trees and fell to the 
forest floor, compact and frozen. This blocked 
the reindeers’ access to the lichen. In contrast, 
the younger trees trapped less snow, which 
resulted in a looser ground cover.19 In another 
year, this analysis could have been completely 
different. An early melt could have arrived, 
resulting in all of the young forests’ ground 
snow re-freezing as ice. This relationship, 
between snow, trees, and lichen is a complex 
one, and necessary - so much so that the 
coincidence of all the factors that make a good 
pasture gets its own entirely separate word - 
guohtun. A Sami herder explained, “guohtun is 
more than just the food, it is the whole actually: 
how the reindeer can get their food. It means that 
what is above the lichen is also included in it, 
everything that influences the food itself.”20 
Without a deep understanding of the rest of the 
landscape, knowing about the lichen is 
essentially useless. As Turi so frankly puts it, 
“…the sidas that know where there is pasture, 
they will keep their herds alive, and the sidas 
who do not know where there is pasture, their 
reindeer weaken and die.”21 This multi-faceted 
relationship of the guohtun clearly reflects how 
Sami vision of life takes a wider perspective on 
the landscape as a whole, connected ecosystem. 
 

 
 
18 Samuel Roturier, and Marie Roué, “Of forest, snow and lichen: 
Sámi reindeer herders’ knowledge of winter pastures in northern 
Sweden.” Forest Ecology and Management 258, no. 9 (2009): 
1960-1967 
19 Roturier and Roué, “Of forest, snow and lichen: Sámi reindeer 
herders’ knowledge of winter pastures in northern Sweden 
20 Roturier and Roué, “Of forest, snow and lichen: Sámi reindeer 
herders’ knowledge of winter pastures in northern Sweden.” 
21 Turi, Turi's Book of Lappland, 54. 
22 Turi, Turi's Book of Lappland, 106. 

This sense of connecting factors extends to the 
Sami themselves, how they have lived on the 
land and the activities that they carried out there. 
A distinction is made, for example, between 
duovddagat - land that is lived on - and “wild 
tracts.”22 The change in name reflects a change 
in the nature of the land itself, from uninhabited 
wilderness to a place which has entered into a 
relationship with its Sami inhabitants. By 
engaging with a place, the Sami become one of 
the factors which defines it. Similarly, 
mountains acquire their names from events that 
took place there23 and churchyards are named 
after the first person to be buried there.24 They 
are actors in a two-way relationship, the Sami on 
one side, the land on the other. In this way, the 
land acquires an identity, and is felt to be an 
intelligent actor in its own right, capable of 
ownership, sympathy, and of calling down good 
or bad luck on those people and animals that 
inhabit it.25  
 
In its most obvious form, the living landscape 
gains an identity through spirits that become 
associated with the land. For example, Johan 
Turi devoted a significant section of his book to 
the Uldas, who he describes as “the folk who 
live underground, and in the rocks.”26 They are 
presented as a chaotic presence, generally good, 
but only “if a man does what he should do.”27 
These spirits have also been called Guifhtar and 
Katniha , and are as much a person as the Sami 
herders themselves.28 They provide the means 
for communication with a landscape that is very 
much alive and opinionated, with its own 
expectations and rules for behaviour. Respecting 
these rules can lead to luck and prosperity, while 

23 Ibid., 59. 
24 Ibid., 285. 
25 Ibid., 222. 
26 Ibid., 193. 
27 Ibid. 
28 Elina Helander-Renvall, “Animism, personhood and the nature 
of reality: Sami perspectives.” The Polar Record 46, no.1 (2010): 
44-56. 
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breaking them is inviting hardship. For example, 
in 2004 an elderly Sami woman reported that she 
had made a deal with the underground spirits, 
“to live in a proper way and not to disturb these 
spirits”, and in return, they promised to guard 
and increase her reindeer herd. Another Sami 
man, Artur Larson, made a favourable 
impression on the Katniha as a child. Although 
he passed away in 1990, he was reported to have 
had special powers, tremendous luck with 
hunting and the ability to cure people.29 
 
These underground spirits are the protectors of 
sacred places and grazing lands. Often, their 
rules have to do with showing respect to the 
land, not interfering with specific places and 
never taking too much. They make sure that 
humans follow these rules regarding land use, 
and regulate human behaviour in nature.30 For 
example, if a Sami settles over a spot where the 
Uldas live, they can expect to be haunted and 
visited in their dreams31,32 When a herder shows 
disrespect to the land by using rough language, 
they invite calamities related to grazing lands, 
animals, and other herders.33  Even when the 
Uldas are not explicitly involved, the Sami 
landscape is able to take retributive action 
against those who behave irresponsibly. For 
example, take the case of the bark of the Scots 
pine, which the Sami use to make into a sweet 
treat. Traditionally, when collecting the 
nutritious inner-bark, one is supposed to leave a 
strip of cambium intact. This cambium - the 
layer of cells between wood and inner bark - is 
what allows the tree to recover from the bark 
stripping. Additionally, when a tree was cut 
down its spirit had to be warned in order to give 
it time to escape. Failure to leave cambium 
 
 
29 Helander-Renvall, “Animism, personhood and the nature of 
reality: Sami perspectives.” 
30 Ibid. 
31 Johan Turi, Turi's Book of Lappland (London: Jonathan Cape, 
1931), 195. 
32 Helander-Renvall, “Animism, personhood and the nature of 
reality: Sami perspectives.” 
33 Ibid. 

intact or to give adequate warning to a tree’s 
spirit would lead to illness and disaster for the 
perpetrator.34 In all of these cases, it is evident 
that the land is able to enact tangible 
consequences on those who behave 
irresponsibly. This is crucial to the Sami vision 
of life, itself so closely tied to the reindeer and to 
the landscape. 
 

A CHANGING VISION OF LIFE 
 
About halfway through his book, Johan Turi 
breaks away from his narration of Sami history 
to begin a section with the title “Here I tell 
something more about Lapps, and this is almost 
the most important thing.”35 He goes on to write 
about the falling number of reindeer herders, the 
loss of land to Norwegian settlers, and 
environmental degradation, which makes 
reindeer herding increasingly difficult.36 
Although Turi’s account is not a contemporary 
one, he was already observing that the Sami 
ways of life, and the Sami vision of life, were 
changing as a result of outside pressures. This 
change has continued into the present day, with 
transforming environmental, economic, and 
social stresses prompting a shift in the way in 
which the Sami view their relationship with the 
land and the reindeer. 
 
Environmental pressures have had a substantial 
impact on the evolving Sami vision of life. One 
major event was the Chernobyl disaster. Huge 
amounts of radioactive Cesium 137 were 
absorbed from the air by reindeer lichen, and 
subsequently entered the reindeer when they ate 

34 Lars Östlund, Lisa Ahlberg, Olle Zackrisson, Ingela Bergman, 
and Steve Arno, “Bark-peeling, Food Stress, and Tree Spirits - The 
Use of Pine Inner Bark for Food in Scandinavia and North 
America.” Journal of Ethnobiology 29, no.1 (2009): 94-112. 
35 Turi, Turi's Book of Lappland, 107. 
36 Turi, Turi's Book of Lappland, 108. 
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the lichen through the winter months.37 This led 
to, among other things, a government ban on the 
sale of reindeer meat, and compensation for 
unmarketable meat, encouraging Sami herders to 
slaughter huge amounts of reindeer. The killed 
reindeer, however, were not butchered and 
consumed, as they would have been 
traditionally, due to the radioactive 
contamination. The passing on of herding and 
butchering knowledge was therefore interrupted 
for a period of several years.38 The consequence 
of this was a deteriorating relationship with the 
reindeer. Families could no longer rely on their 
herds to meet all their needs, and were forced to 
turn increasingly to outside sources of food and 
income. The act of herding had become simply 
“pretending.”39 As Sami reindeer owner Ged 
Persson explained of the faltering connection, 
“this is not just a matter of economics but of 
who we are, how we live, and how we are 
connected to our deer and each other.”40 Such a 
big environmental change, combined with 
government regulations, ultimately pushed Sami 
herders away from their herds and strained the 
connection between reindeer and the Sami 
lifestyle. 
 
While economic and environmental pressures 
are forcing a greater independence from the 
reindeer, Sami awareness of the land as a living 
being is being transformed by an increased sense 
of protectiveness as a result of other endangering 
forces throughout Scandinavia. Prevailing 
treatment of the environment is far from the 
Sami idea of a living landscape, which asserts 
that the natural world must be treated as a living 
being, with respect and open communication. 
Logging, for example, is becoming a major 

 
 
37 Melanie Blackwell, “Effects of the Chernobyl Disaster on Sámi 
Life.” University of Texas. Accessed September 24, 2015. 
http://www.laits.utexas.edu/sami/dieda/socio/chernobyl.html 
38 Blackwell, “Effects of the Chernobyl Disaster on Sámi Life”  
39 Blackwell, “Effects of the Chernobyl Disaster on Sámi Life.”  
40 Ibid. 

threat to the diverse and delicately balanced 
ecosystems required for lichen grazing during 
the winter.41 Threats like this one have meant 
that the Sami vision of life is shifting, from a 
close collaboration with the land to a sense of 
the need to protect it.  
 
This shift can especially be seen when looking at 
the joik. In Turi’s written translations of joik 
lyrics, most were praises of the land, people, and 
animals.42 In contrast, while those elements are 
still present in translations of modern Sami 
joiks, many also show an increasing attention to 
the political and social situation of the land in 
the wider context of the rest of Scandinavia. For 
example, popular Sami singer Sofia Jannok 
joiks, “Jag var här först inte sist/Deala inte med 
mig som en rättstvist/mellan ditt, mitt, rader på 
vitt” - “I was here first, not last/Don’t treat me 
like a legal battle/ between yours, mine, lines on 
a form,”43 Even these few lines contain some 
drastic differences from older joiks. This 
transformation is especially evident when 
viewed in contrast with Turi’s Reindeer song, 
which begins, “Silken coated, silken coated, 
voia, voia, voia, nana, nana, nana/ Running like 
the sun-beams, voia voia voia, nana, nana, 
nana.”44 While both singers are still joiking the 
land and the reindeer, Sofia Jannok’s focus has 
obviously shifted. Her joik is not a spontaneous 
expression of admiration. It was clearly planned 
and sung for an audience, asserting her 
connection to the land by addressing them with a 
demand - “I was here first, not last/Don’t treat 
me like a legal battle”. Through joik, she 
articulates the struggle over land and Sami 
identity which Turi first pointed out in his most 
important thing chapter.  

41 Roturier and Roué, “Of forest, snow and lichen: Sámi reindeer 
herders’ knowledge of winter pastures in northern Sweden.” 
42 Turi, Turi's Book of Lappland. 
43 “Snölejoninna Lyrics,” Lyrics Translate. Accessed October 9, 
2015. http://lyricstranslate.com/en/sofia-jannok-
sn%C3%B6lejoninna-lyrics.html 
44 Turi, Turi's Book of Lappland, 225. 
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This increasingly political vision of life is 
evident, too, in Sami parenting practices. Sami 
parents emphasized concerns about assimilation 
and the necessity of preserving their traditional 
culture, particularly their language. One parent 
exclaimed, 
 

One has to be alert all the time to 
teach children the proper Sami 
language. We watch them all the 
time. Norwegian words so easily 
enter their play, for instance when 
they play with their Barbie dolls. It 
takes a lot of energy. My God, 
when I think of how much time we 
use watching and correcting the 
language!45  

In response to perceived pressures from the rest 
of Scandinavia, Sami families have begun to 
think more about their complex political 
position. They emphasize how important it is 
that their children respect the land and follow 
traditional Sami practices, but also that they be 
“hardy” in the face of teasing, a concern which 
is probably more tied to a “long-standing 
situation of social oppression”46 than it is to 
natural dangers in a traditional way of life. 
 

CONCLUSION 
 
In this paper, we have seen that the Sami vision 
of life, once firmly rooted in a relationship with 
the reindeer and with a powerful living 
landscape, is taking on an increasingly self-
aware and political angle. This was a change 
brought on by years of combined social, 
political, economic, and environmental factors, 
and it is one that is likely to continue to happen 
over coming generations. 

 
 
45 Cecilie Javo, Richard Alapack, Sonja Heyerdahl, and John A. 
Ronning, “Parental values and ethnic identity in indigenous Sami 
families: A qualitative study.” Family Process 42, no. 1 (2003): 
151-164. 

 
Change is, of course, inevitable. It is impossible 
and unrealistic to expect the Sami vision of life 
to remain unchanged throughout history. 
Nevertheless, in his book ‘The Snowmobile 
Revolution’, Pertti J. Pelto argues that recent 
changes in Sami lifestyle have been a “reindeer 
disaster”47 for Sami culture and livelihood. 
While similar judgments about a vision of life 
would be unfair and unfounded, a change clearly 
is taking place. It is a change that could have 
ramifications for the Sami way of life and way 
of interpreting the world. Furthermore, it is a 
transition that is happening in reaction to 
government and corporate decisions - 
environmental, economic, and social - in which 
the Sami have had very little say.  
 
Thankfully, the Sami have already taken things 
into their own hands. The changes discussed in 
this paper, a special focus on the preservation of 
language and culture, and increasing 
environmental activism, are also changes that 
put some power back in Sami hands. Alone, 
however, this is not enough. The Sami need to 
be involved in decisions that will affect their 
lives, their herds, and the land they live on. After 
all, who else can ask the land itself what would 
be best? 
 
 
 
 
 
 
 
 
 
 

46 Javo, Alapack, Heyerdahl, and Ronning, “Parental values and 
ethnic identity in indigenous Sami families: A qualitative study.” 
47 Pelto, The Snowmobile Revolution: Technology and Social 
Change in the Arctic, 98. 
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The International 
Illicit Antiquities 
Trade 
 
Colton Rafferty 
 
For decades the trade in illicit antiquities and 
looted artifacts has often been ignored, or given 
little recognition, outside of academic and/or 
legal circles. With the rise of the Islamic State of 
Iraq and Syria (ISIS) and the sale and destruction 
of antiquities to fuel terrorist activities new 
interest has been sparked in this topic. Although 
many of these 
issues are just 
being realized by 
the general 
public, much of 
what is being 
discussed has 
been occurring for 
decades. Issues 
such as 
heightened rates 
of looting in 
conflict areas, 
which in many 
cases are various 
manifestations of 
criminal 
organizations, have become a more 
acknowledged phenomenon than in previous 
decades. The desire by collectors and institutions 
to garner prestige or recognition by being in 
possession of such items has often not been 
deterred by conventional attempts to deter 
looting. The possession of items with authentic 

 
 
1 Sam Hardy, “Virtues Impracticable and Extremely Difficult: The 
Human Rights of Subsistence Diggers,” Springer Science, In Press 
(2015): 80-111 [Line #s]. 

historical or cultural significance appear to be 
amongst the most highly sought after, and as a 
result have been at the forefront of these 
discussions. Additional legal and ethical 
challenges such as subsistence looting, the 
policies of museums, and their collaboration with 
collectors, proves to complicate this matter even 
further. The renewed focus on this issue presents 
an opportunity to discuss not just the impact of 
the international trade in illicit antiquities, but 
meaningful solutions to discourage or stop it in 
the future. As the demand that fuels looting 
comes predominantly from the Western World 
and the desire by collectors and museums to 
acquire rare and valuable pieces of historical and 
cultural value; this is where the target for change 
must occur. A re-evaluation of what it means to 
own cultural materials must be done globally by 
all parties involved to truly address the problems 
that stem from the desire to physically possess a 
piece of history, be it by a museum or a collector.  
The ramifications of the current attitude of 
collection and ownership only produces 
economic hardship and the loss of cultural items 
for the peoples where the artifacts come from 
originally. Artifacts that may be integral to their 
past, and possibly their economic future.  
 
A major ethical problem needs to be addressed 
before this topic can be developed any further. It 
is important to indicate that the extreme 
circumstances, such as armed conflict, drought, 
famine, poverty, and/or economic or political 
turmoil,12 are often present in areas where looting 
takes place. Many of the people who do the 
looting are often engaged in the activity in order 
to create, or supplement, an income that is 
inadequate to provide for themselves and their 
families. This particular brand of looting is often 

2 Benjamin Isakahn, “Chapter 19: Heritage Under Fire: Lessons 
from Iraq for Cultural Property Protection,” in A Companion to 
Heritage Studies, ed. William Logan et. al. (Malden, MA: Wiley & 
Sons, Inc. 2015). 

“AS THE DEMAND 
THAT FUELS 
LOOTING COMES 
PREDOMINANTLY 
FROM THE 
WESTERN WORLD 
AND THE DESIRE 
BY COLLECTORS 
AND MUSEUMS TO 
ACQUIRE RARE 
AND VALUABLE 
PIECES OF 
HISTORICAL AND 
CULTURAL VALUE; 
THIS IS WHERE 
THE TARGET FOR 
CHANGE MUST 
OCCUR.” 
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referred to as subsistence looting3. This is not the 
main issue of importance when examining the 
international illicit antiquities trade, but it is a 
symptom that is caused by the desire of buyers, 
predominantly from the West, to own a piece of 
history, regardless of who it rightfully belongs to 
or the circumstances under which it was acquired. 
Looters are often demonized as being the 
problem although they tend to make next to 
nothing in comparison to what the middle-man 
(often an auction house) and the collectors get in 
return for their purchase. For instance, “in the 
Petén region of central America looters receive 
about $200-$500 each for vessels which might 
ultimately be sold for $100,000”4. In an attempt 
to better their lives, and that of their families, 
looters turn to helping supply the West with their 
Nations’, or Cultures’, highly sought after 
artifacts. This issue is highlighted by Julie Jones, 
former curator for Pre-Columbian Art for the 
Metropolitan Museum of Art, when she explains 
that “[i]n Peru, everyone who has a shovel and is 
poor digs. To sit up here in our comfortable air 
conditioned places and say those people 
shouldn’t loot…is a nicety that we can afford they 
cannot”5. This perspective highlights some of the 
controversy surrounding the reprimands coming 
from the West. It is important to note, however, 
that the Metropolitan Museum of Art is not 
innocent on this topic. Examples of the Lydian 
Hoard and Andean four-cornered hats, two 
collections obtained by the museum in 
questionable ways, may be used to argue that the 
institution is an excellent example as to why this 
issue is persisting6. This misplacement of the 
blame to the people on the ground often leads to 
well-intended, but ultimately flawed, attempts to 
remedy the solution through on the ground 
intervention. 

 
 
3 Hardy, “Subsistence Diggers,” 2015.  
4 Neil Brodie et. al., “Stealing History: the Illicit Trade in Cultural 
Material,” The McDonald Institute for Archaeological Research, 
Cambridge: McDonald Institute (2000): 13. 
5 Brian Alexander, “Archaeology and Looting Make a Volatile 
Mix,” Science 250 (1990): 1075. 

On the ground intervention for looting is a multi-
faceted issue that will require some 
deconstruction. On the ground intervention is 
precisely what it sounds like, intervention at a 
specific site or in a highly prolific area of looting 
that is aimed at discouraging or stopping the act 
of looting at the source. Firstly, one of the major 
complications with on the ground intervention is 
that it often occurs only after the area has 
degraded to such a point that there is some sort of 
call to action, or outcry, on the basis of the 
protection of cultural heritage, the stymying of 
organized crime, or more recently, on the grounds 
of international security7. Secondly, often the 
intervention suggested is the addition of armed 
guards to the sites at risk. Having armed guards 
present at a site that is at risk of looting seems like 
it would be useful. However, the same 
circumstances which often cause police and other 
civil and protective services to stop operating 
during times of civil strife also affect those who 
have been hired to protect archaeological sites, 
museums, etc.8 The people hired, though often 
private contractors, are still involved in the events 
unfolding around them and are not immune to the 
same fears or concerns that cause other services 
to stop operating, such as concern for one’s 
personal well-being or that of their family9. 
Another argument against armed protection for 
sites is that it does not actually deter looting as a 
whole, but rather looting at one specific site. For 
example, resources for protection of 
archaeological materials may be placed at a site 
that may be at risk or has already suffered from 
severe looting. However, this does not deter 
looters from looting another site nearby which is 
not guarded, as it is not feasible to have guards 
stationed at each archaeological site10. It is also 
common for looted sites to not be well known, but 

6 Brodie et. al., “Stealing History,” 8, 46. 
7 Neil Brodie, ““Why is Nobody Talking about Libya’s Cultural 
Destruction?” Near Eastern Archaeology 78 (2015): 215-216. 
8 Ibid, 214-215. 
9 Isakahn, “Heritage Under Fire,” 273. 
10 Alexander, “Volatile Mix,” 1074. 
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rather discovered by those in the looting 
community11; i.e. areas that have not been 
archaeologically excavated previously but have 
varying amounts of artifacts. This approach of 
armed surveillance is not effective for a myriad 
of reasons and does little to decrease the driving 
factor that is causing the looting in the first place, 
which is often Western demand for the items 
being stolen. 
 
Many of these responses are targeted towards on 
the ground efforts and are often coordinated by 
various governments and institutions which may 
be based in the country where the looting is taking 
place. The efforts can also be international in 
scope, however, they often focus on a targeted 
country by country approach rather than a broad 
international effort to discourage the sale of 
looted antiquities12. One can see the progression 
of these efforts from crisis to crisis in an effort to 
deter looting by attempting to discourage it in 
different areas, after the fact, over the last thirty 
years. Most recently one can identify the 
progression of efforts from Iraq in the early 
1990’s, Afghanistan in the late 1990’s and early 
2000’s, Iraq again in the mid-2000’s, then in 
quick succession, Egypt, Libya, and Syria and 
Iraq most prominently in the present day13. These 
issues have morphed recently from simply an 
issue of cultural protection and have taken on an 
international security dimension with terrorist 
activities fueling the sale of antiquities14. This 
back and forth between various politically 
charged areas in an attempt to stop looting 
appears to be doing nothing to deter the looting of 
antiquities, possibly due to the fact that these 
efforts do not affect the market which they are 

 
 
11 Christopher Roosevelt and Christina Luke, “Mysterious 
Shepherds and Hidden Treasures: The Culture of Looting in Lydia, 
Western Turkey,” Journal of Field Archaeology 31 (2006): 188. 
12 Brodie, “Libya’s Cultural Destruction,” 215-216. 
13 Ibid, 212. 
14 Ibid, 212. 
15 Neil Brodie, “Stealing History,” 5. 
16 “Artifacts for Sale Page 1” Prehistoricartifacts Accessed 
November 22nd, 2015. 

sold into, nor the overall demand for the items. 
Rather than a country by country, crisis by crisis, 
response to these issues perhaps a broader 
approach focusing on the markets and buyers, 
rather that the sellers themselves, would be more 
effective15. 
 
This approach also presents a number of 
challenges that may or may not make it a feasible 
option. To start, one of the major drivers for the 
antiquities market appears to be the recognition, 
prestige, and value associated with owning items 
of cultural or historical significance. This 
recognition amongst certain circles, such as 
collectors and enthusiasts, bolsters the desire to 
acquire artifacts that are “authentic” and unique16. 
These views can be seen in an analysis, by Paul 
Edward Montgomery of York University, of 
small, mostly online, distribution sites for 
artifacts which are predominantly from the 
continental United States. The sales are 
completed mostly by small retailers out of either 
their homes or a small business space, with 
emphasis placed on the authenticity of the 
artifacts they are selling17. The claims that the 
artifacts for sale are authentic, while probably 
true, fail to provide any legitimate evidence 
towards proving their claim. Sections describing 
the artifact are laughably lacking in detail to the 
point of being useless in determining anything 
other than some sort of broad geographical or 
cultural association to a large area1819. Many of 
the websites in question attempt to justify, or 
explain, their reasoning for collecting 
archaeological materials that often boils down to 
some version of showing homage, or respect, to 
the culture which they collect from20. One 

http://www.prehistoricartifacts.com/for%20sale%20pages/Page%2
01.html 
17 “American Looters: A Market Report of the Online Trade of 
Native American Artefacts, “accessed November 20th, 2015.  
https://www.academia.edu/12512459/American_Looters_A_Mark
et_Report_on_the_Online_Trade_of_Native_American_Artefacts 
18 “American Looters,” 2. 
19 “Artifacts for Sale Page 1” 
20 “American Looters,” 11-15. 
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particular seller attempts to pre-emptively defend 
his involvement in selling Blackfoot artifacts 
online by immediately informing the potential 
customer that that he has a connection to 
Blackfoot heritage, but does not self-identify as 
Blackfoot21.These observations by Montgomery 
help to establish the point that looting, trade, and 
sale of archaeological material is not simply a 
matter for exotic locations and conflict areas but 
is a serious issue in North America as well. 
 
Looting is a concern on an international scale, a 
dilemma that archaeologists, and those involved 
in archaeological endeavours also encounter in 
the course of running fieldwork. An online 
questionnaire conducted by Blythe Bowman 
Proulx attempted to gain insight into the global 
scope of archaeological looting by sending a 
questionnaire to approximately 15,000 
archaeologists, and people in the archaeology 
profession, in order to determine the experiences 
of the professionals who work on various 
archaeological sites around the globe22. The 
results of the survey found that 80% of those 
questioned had experienced looting (seen the 
destruction of sites caused by looting, or 
witnessed it first-hand) to some degree while on 
site, and nearly 90% of those surveyed told of 
experiences offsite with admitted or suspected 
looters23. These results are compounded by the 
fact that of the 118 countries included in the 
survey 103 of them have had looting activity 
witnessed by the recipients in the survey24. The 
overwhelming consensus amongst those in the 
archaeological field surveyed found that 
“(97.9%) of respondents reported that looting 
was occurring in some capacity in the country or 
region where they conduct fieldwork”25.  
 
 
21 Ibid, 1. 
22 Blythe Bowman Proulx, “Archaeological Site Looting in 
“Glocal” Perspective: Nature, Scope, and  Frequency,” 
American Journal of Archaeology 117 (2013): 114-115. 
23 Ibid, 121. 
24 Ibid, 123. 
25 Ibid, 123. 
26 “American Looters,” 13. 

Contrary to how it is often portrayed, this 
exemplifies that the looting of archaeological 
sites is a problem that is occurring on a global 
scale, and requires a global response to combat it. 
 
The global trade in antiquities is as broad in its 
scope as it is in its consumers. Some of those who 
purchase and covet archaeological materials 
appear to do it out of the desire to own something 
that is “authentic”2627while others see the 
purchase of archaeological artifacts as an 
investment, that not only garners them prestige 
within the community, but also allows them to 
buy, sell, or trade their purchases for further 
recognition or benefit28. Much of the high end 
archaeological trade (the flashiest or rarest of 
artifacts), the type that is most often discussed in 
the press, begins on the ground in almost the same 
way as subsistence looting. Often the types of 
people who subsistence loot are hired by 
international traders, organized crime, or some 
other conduit to do the dirty work in order to 
acquire the artifacts to be shipped to a middle -
man, often an auction house for distribution2930.  
The source or exact location of the artifacts’ 
discovery is often kept secret, or extremely 
vague, in order to protect the source who 
provided the material thus stripping the item of 
all providence, in addition to its’ contextual 
information31. Neil Brodie explains that there is a 
typical way in which these transactions occur: “as 
a general rule material is excavated and passed on 
to local middlemen, who, if necessary, are then 
able to arrange for the material to be smuggled 
out of the country, whereupon it may be bought 
by one or more dealers for ultimate sale to 
collectors or museums”32. This is important to 
note because, as previously stated, the people 

27 “Artifacts for Sale Page 1” 
28 Neil Brodie and Colin Renfrew, “Looting and the World’s 
Archaeological Heritage: The Inadequate Response.” Annual 
Review of Anthropology 34 (2005): 353-354. 
29 Brodie, “Stealing History,” 29. 
30 Roosevelt and Luke, “Mysterious Shepherds,” 194, 196. 
31 Brodie, “Stealing History,” 29. 
32 Ibid, 29. 
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engaging in the physical looting are often the 
ones that are vilified. While sometimes they do 
use excessive force and violence to achieve their 
goals, such as in Iraq33, Peru34, or Turkey35, more 
often than not the looting is quietly done 
unbeknownst, or ignored, by the local people 
and/or government who may not know how to 
handle the situation (as there has been no one 
solution that seems to have been effective).  
 
A key matter that serves to perpetuate the cycle 
of illegal looting and cultural destruction is the 
relationships that exist between the collectors of 
illicit materials and museums, or often the lax or 
non-existent policies of museums in regards to 
un-provenanced materials. Many museums do 
not have the means to mount their own 
archaeological excavations and research projects 
in order to acquire artifacts and must rely on the 
private market36. Museums often use the 
justification that these practices, while some may 
view as questionable or morally reprehensible, 
are technically legal37. Many museums use 
ambiguous language in their policies in order to 
circumnavigate these issues38. In addition to the 
purchase of un-provenanced materials, museums 
often exhibit artifacts that are owned by private 
collectors. The main problem with this is that due 
to the lack of clear guidelines dictating the need 
for materials to have proven or documented 
provenance, is that the museums, through their 
display of these materials, act to legitimize 
materials that may have been illegally excavated 
and imported.  Brodie and Renfrew outline the 
general progression of how this occurs and how 
it often benefits both parties:  

 
“First, they often donate some or 
all of the antiquities (not 
infrequently the most obviously 

 
 
33 Isakhan, “Heritage Under Fire,” 272-273. 
34 Alexander, “Volatile Mix,” 1074. 
35 Roosevelt and Luke, “Mysterious Shepherds,” 194-196. 
36 Brodie, “Stealing History,” 47-53. 
37 Ibid 

looted ones) to the museums, 
thereby often obtaining 
substantial tax benefits from the 
tax authorities by virtue of their 
"charitable” donation. Second, 
the collectors who have 
benefited from this laundering 
process sometimes pay 
substantial sums towards new 
museum galleries, which are in 
some cases named in their honor. 
And third, the collector in 
question is sometimes rewarded 
by being made a trustee of the 
museum in question, a position 
which is sometimes held to 
confer a significant honorific 
status”39. 

The complacency with which some museums 
operate in collusion with private collectors and 
dealers serves to promote the profitability of the 
artifacts in question.  The lack of many clear 
policies in place for the filtering of un-
provenanced, illegitimate materials allows 
museums to circumnavigate responsibility for 
their displays. Although this is not the case for all 
museums40 the continuation of these practices are 
detrimental, not just to the preservation of 
archaeological materials and the prevention of 
looting, but to the reputations of museums as a 
whole.  In order to discourage looting on a global 
scale many things need to be successfully brought 
to fruition such as the “protection of sites, 
churches and museums; good documentation; a 
well-functioning national and international legal 
framework; codes of ethics; and education and 
awareness-raising are all important”41.  
 
It is here that we come to the pivotal crux of the 
matter in regard to the illicit antiquities trade; 

38 Brodie and Renfrew, “Looting and the World’s…,” 345. 
39 Ibid, 354. 
40 Ibid, 344. 
41 Brodie, “Stealing History,” 5. 
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desire by predominantly Western purchasers to 
acquire artifacts in order to own a piece of 
history, regardless of the provenance or legality 
of the item, for either monetary gain, recognition 
as a collector, or both. After the artifact is taken 
from the site it is often moved to auction houses 
and to other dealers before being sold off to 
various collectors, and sometimes museums42. 
Through these transactions, the contextual or 
providential information that could be useful in 
examining the historical or cultural significance 
of the piece is typically lost, and thus relegating 
the artifact to an item that is little more than 
aesthetically pleasing, devoid of much of the 
important information uncovered during the 
course of a proper archaeological excavation4344. 
The trade in illicit antiquities is not a “two-way 
street” with equal amounts flowing all over the 
world but instead most of the items are being sent 
to nations typically characterized as “first-world 
countries”45. The retention of these artifacts in the 
countries which they originate, with proper 
protection both locally, and on an international 
scale, could be used to foster the development of 
the local and national economy. Cultural centres 
showcasing the artifacts of the area have the 
potential to infuse underprivileged areas with 
economic assets that would have been exhausted 
once the artifact itself was illegally exported46. 
 
The illicit trade in antiquities is a multi-faceted 
and complex issue which effects the preservation 
of cultural materials on a global scale. The 
vilification of looters themselves, while an easy 
target and partially to blame, is misplaced. A key 
issue with the international illicit antiquities trade 
is the culture of ownership amongst collectors in 
Europe and North America to museums and other 
similar institutions. Martin Sullivan succinctly 
stated that “[t]oo many museums are still thinking 
in terms of ownership… Museums started out 
 
 
42 Brodie, “Stealing History,” 26-29. 
43 Ibid, 29. 
44 Isakhan, “Heritage Under Fire,” 273. 

being institutions for the preservation of cultural 
heritage. We have to get back to that – and find 
some new ways to do it”47. In order to have any 
meaningful impact on the trade of illicit 
antiquities we will have to re-evaluate not only 
how we deal with looting itself but the concept of 
ownership, collection, and legitimacy.  
 

 
 
 
 
 
 

45 Brodie, “Stealing History,” 12-14. 
46 Ibid, 14, 56. 
47 Ibid, 54. 
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The Edge of 
Quantification: 
Understanding Method and 
the Economic History of 
Colonialism 
 
Alex Lepianka 
 
Over the past few decades, a field of economic 
literature has concerned itself with the legacy of 
the colonial project in order to better 
understand the broader history of 
economic growth. Organizing this 
literature is a problematic of colonialism 
in which colonialism and its legacy are 
apprehended through their constituent 
mechanisms and narratives. In other 
words, a reduction of colonialism to 
certain analytically-defined questions 
constitute the motivating problems of 
this research—questions of flows of 
goods and land fertility, of costs and 
benefits relating to the maintenance of 
imperialist order, and of pre- and post-
settlement human geography. Working 
against the coherence of this research 
agenda, this paper will challenge the 
historiography of colonialism; tempered 
by theory, broader scholarship of 
economic growth has put forward, in its 
relatively short history dating back to the 
Scottish Enlightenment, numerous 
intellectual narratives, the condensation 
of which became schools of thought attendant to 
their specific sociopolitical and epistemic 
contexts. Contemporary literature in the study of 

 
 
1 Harriet Martineau, The Hamlet. (London: 1833), quoted in Karl 
Polanyi, The Great Transformation: The Political and Economic 
Origins of Our Time. (Boston: Beacon Press, 2001), 94-95. 

economic growth, to this extent, informs itself 
by means of discursive patterns, challenging its 
own propositions and presuppositions with 
deference to empirical analysis, in an attempt to 
discover the atomistic drivers of economic 
growth. 
 
To this end, then, post-nineteenth-century 
scholarship has acquired significant respect for 
the role of nuance. Statistical analysis, insofar as 
it is of use in the social sciences, has 
materialized a research agenda whose reductive 
propensities are respected as science. Certainly, 
while classical political economic literature 
considers detail carefully, these reductions are 

dismissed as 
unsubstantiated in current 
epistemological climates 
for their lack of statistical 
reasoning. For example, the 
history of political 
economy includes debates 
of pauperism in which 
habits of tea-drinking are 
identified as the 
determinant of nineteenth-
century indigence.1 While 
one may consider such 
variables as superfluous to 
the economic thought, those 
same variables may, once 
translated into a cogent 
structure of data, be 
awarded a degree of 
explanatory significance. 
By extension, the complex 
interrelations of systems 
(whether of the realms of 

natural or social science) may be approached 
through a chain of regressions, the regressors of 
which are allowed to capture nuances as fine as 

“STATISTICAL 
ANALYSIS, INSOFAR 
AS IT IS OF USE IN THE 
SOCIAL SCIENCES, HAS 
MATERIALIZED A 
RESEARCH AGENDA 
WHOSE REDUCTIVE 
PROPENSITIES ARE 
RESPECTED AS 
SCIENCE. CERTAINLY, 
WHILE CLASSICAL 
POLITICAL ECONOMIC 
LITERATURE 
CONSIDERS DETAIL 
CAREFULLY, THESE 
REDUCTIONS ARE 
DISMISSED AS 
UNSUBSTANTIATED IN 
CURRENT 
EPISTEMOLOGICAL 
CLIMATES FOR THEIR 
LACK OF STATISTICAL 
REASONING.” 
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rates of tea-drinking. Consider discerning some 
marginal increase in the growth of economic 
activity by a measure of, say, “the stability of 
malaria transmissions.”2 For these reasons of 
applicability, models of this sort play a 
prominent role in writing epistemically 
significant narratives within the literature on 
economic growth. 
 
Yet, in their economic interpretations, links such 
as those between the activities of mosquitos and 
the growth of a post-colonial economy join 
together into an explanatory structure; through 
their quantification, heterogeneous conditions 
affecting growth are commensurable in the form 
of statistical models. Supposing that these data 
sets are well-grounded, and that the modeled 
relations are plausible, the method of such 
statistical approaches are seldom questioned 
within economics. Certainly, relationships such 
as those between soil fertility and pre-Colonial 
settlement are considered truthful predictors of 
patterns of European colonial establishment. 
But, it is perhaps by depoliticizing these 
variables within a chain of associations that 
those a posteriori are admitted into the realm of 
economistic relevance. In other words, by 
mathematizing the conditions and effects for 
colonial manoeuvers, the strength of the 
contemporary literature in dissecting colonialism 
and its legacy came to rest on normative 
assumptions about the catholicism of 
empiricism, and more specifically, of statistics. 
 
Without considering such assumptions, 
contemporary literature on the various effects of 
 
 
2 William Easterly and Ross Levine, “The European Origins of 
Economic Development.” NBER Working Paper 18162 (2012): 
12. 
3 Ibid. 
4 Daron Acemoglu, Simon Johnson, and James A. Robinson. "The 
Colonial Origins of Comparative Development: An Empirical 
Investigation: Reply." American Economic Review 102 no. 6 
(2012): 3077-3110. 
5 Kenneth L. Sokoloff and Stanley L. Engerman, “Institutions, 
Factor Endowments, and Paths of Development in the New 

European settlement in the Americas has 
furnished some uninteresting conclusions, within 
a broader canon of Western thought. The work 
of Easterly and Levine,3 Acemoglu, Johnson and 
Robinson,4 Engerman and Sokoloff,5 Glaesser, 
La Porta, Lopez-de-Silanes, and Schliefer,6 and 
North,7 to name a well-recognized cohort, have 
explored the importance of various types of 
institutions, of human capital development, of 
environmental conditions, and of social 
dynamics in economic development, and how 
such factors effect legacies of long-run growth. 
As is to be expected, such authorship is attentive 
to nuanced variables, either in empirical or 
conceptual senses. Acemoglu and Robinson, for 
notably, stress at length the role not of 
institutions in general, but of “inclusive 
institutions” which “foster economic activity, 
productivity growth, and economy prosperity.”8 
Such institutions, they write, 

are those that allow and encourage 
participation by the great mass of people 
in economic activities that make best use 
of their talents and skills and that enable 
individuals to make the choices they 
wish. To be inclusive, economic 
institutions must feature secure private 
property, an unbiased system of law, and 
a provision of public services that 
provides a level playing field in which 
people can exchange and contract.9 
 

As the canon of political economic scholarship 
concerned with institutions describes, the ability 
of European settlement to migrate these 
institutions is critical for establishing conditions 

World,” Journal of Economic Perspectives 14 no. 3 (2000): 217-
232. 
6 Edward Glaesser, Rafael La Porta, Florencio Lopez-de-Silanes, 
and Andrei Schliefer, “Do Institutions Cause Growth?” NBER 
Working Paper 10568 (2004). 
7 Douglass C. North, “Institutions,” Journal of Economic 
Perspectives 5 no. 1 (1990): 97-112. 
8 Daron Acemoglu and James A. Robinson, Why Nations Fail: The 
Origins of Power, Prosperity, and Poverty. (New York: Crown 
Business, 2012), 75. 
9 Ibid., 74-75 
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for long-run economic growth, to the extent that 
the origins of the institutions themselves are 
fortuitously achieved through historical 
conflicts, “interrelated processes,” and “small 
differences” at “critical junctures.”10 Once in 
place, however, these institutions inform the 
reiterative social processes by which society 
reproduces and develops its economic and social 
customs, typifying notions of justice and equity, 
virtue, productive behaviour, and so on.   
 
Yet, what weakens and renders uninteresting this 
problematic of growth is that it is forced to 
establish the institution as a social construction, 
and thus qualitatively, while at the same time 
binding the validity of the claims put forward to 
quantitative outcomes. Many socioeconomic 
models central to the literature on economic 
growth (standing in a relatively qualitative field, 
compared to those considering factors like 
malaria transmission rates), begin to consider 
rates of savings or even the accumulation of 
capital, and, in the extreme, the effects of certain 
institutions on growth; in other words, these 
models describe social tendencies, the effects of 
which may be considered economic. A salient 
example here might be a model of 
socioeconomic status as a determinant of 
educational attainment, the later relating to a 
measure of lifetime earnings. In general, 
institutions describe relationships between 
people, manifested in cogent arrangements of 
legal fictions or sociocultural habits that 
themselves have economic significance: 
ultimately, it is human behaviours (thus, 
interrelationships) to which institutions are 
referent. In fairness, there is some understanding 
of these social interrelations upon which 
institutions are crystallized: social capital, 
notably, has gained some currency as a category 

 
 
10 Ibid. 
11 Isabel Neira, Emilia Vázques, and Marta Portela, “An Empirical 
Analysis of Social Capital and Economic Growth in Europe (1980-
2000), Social Indicators Research 92 no. 1 (2009), 116. 

of economic relations. As Neira, Vázquez, and 
Portela write, “social capital is the process of 
dynamic interaction: it is created, may increase 
or be destroyed, either deliberately or otherwise, 
and requires constant investment.”11 And, like 
other modes of economic capital, social capital 
is understood to influence economic growth, 
such as through its relations with the 
accumulation of human capital. 
 
Certainly, economics, as a social science, has 
furnished itself with means of evaluating social 
structures for their economic utilities and 
consequences. More specifically, the role of 
social capital reappears in the debate in question, 
concerning the effects of imperialist practices on 
long-run growth. Yet, the economist must ask: to 
what or to whom are attributed these effects? 
Such a question is raised by the presentation of 
networks of social relations within the compact 
notion of elements of social capital: as implied 
above, the concreteness of the institution as an 
economic category habitually obfuscates the 
human interaction from which it has been 
distilled, such that the institution is often treated 
independently of its immanent social 
composition. 
 
With minimal response to these considerations, 
contemporary economics has seen a 
precipitation of cost-benefit studies12 and 
empirical investigations that rewrite the 
sociocultural history of Northern European 
imperialist globalization according to a 
problematic whose one analytic definition of the 
institution is an economistic rather than a 
sociological one.13 Indeed, this method focuses 
economic history in terms of categorically-
defined (hence, homogenized) groups, the 
discernable microeconomic or political customs 

12 see Patrick K. O’Brien, “The Costs and Benefits of British 
Imperialism 1846-1914,” Past and Present 120 no. 1 (1988): 163-
200. 
13 Acemoglu and Robinson, Why Nations Fail. 
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of which are considered primarily in terms of the 
institutions which condition their behaviours. In 
effect, this produces a commensuration of 
imperialist violence and oppression with flows 
of goods and growths in economic output. For 
example, many economic historians view settlers 
as the embodiment of “British legal tradition” 
and “growth-enhancing financial systems,”14 or 
indigenous populations as unfortunately 
incapable of resisting disease. The latter 
example illustrates the above point precisely: the 
violence of disease propagation is abstracted to a 
mortality figure that may enter into an equation 
with other economic variables.15 Indeed, as 
Easterly and Levine write, 

Europeans brought growth-promoting 
characteristics—institutions, human 
capital, connections with international 
markets, and cultural norms—that 
diffused to the rest of the population 
over generations. This result 
deemphasizes the importance of 
Europeans per se and instead 
emphasizes the impact of what 
Europeans brought to economies during 
colonization.16 

 
Admittedly, there is a certain degree of utility in 
these approaches, in that European settlement 
figures, physical and social capital investments, 
and indigenous mortality data are all quantifiable 
(at least conceptually), and thus may be objects 
of statistical analysis. Yet, these quantifications 
repel an understanding of the social lives (and 
thus the institutional significance) of slaves in 
productive agriculture, the colonial governor in 
managing settler society, and the common-stock 
in directing investment, to name a few examples. 
By such quantifications, the social capital-
importing enterprise of colonial settlement is 
illustrated through its attendant economic 

 
 
14 Glaeser, La Porta, Lopez-de-Silanes, and Schliefer, “Do 
Institutions Cause Growth,” quoted in Easterly and Levine, 
“European Origins,” 2012, 12. 

benefits and costs. In other words, the economic 
effects of inclusive institutions, such as property 
rights and centralized governance, are captured 
only as vague residuals, often as the result of 
cross-country comparisons. Though efforts are 
made to homogenize the data for comparison, 
the measurement of residuals may ultimately be 
considered as a lacuna in the conventions of 
economic methodology. 
 
Now, to say that the theories derived from 
quantitative analysis of social arrangements is 
uninteresting is to reflect, merely, on the fact 
that such a basis is the elderly foundation of 
inquiry in the field of economics. This is not to 
discredit the often helpful conclusions offered by 
such quantitative analyses, but to identify a 
weakness within contemporary economics, 
which prevents the discovery of a well-packaged 
answer to the question of wealth. Consider, as an 
example, that these methods have shown that the 
presence of fertile land leads, via the attraction 
of European settlers, to the establishment of 
inclusive European institutions and to a legacy 
of robust economic growth. Apparently, it may 
be that the presence of precious metals is an 
insignificant determinant of European settlement 
and its attendant consequences, controlling for 
the fertility of land.17 The ability to cultivate 
food, an obvious material condition for 
rudimentary settlement, appears to have greater 
effect than the richness of mineral deposits on 
long-term growth, via some chain of influences. 
Yet, these conclusions no more endogenize the 
inclusive institutional arrangements as a driver 
of growth than the neoclassical model of 
economic growth did of technical change. 
 
This position is worth developing further. It 
seems popularly admissible, in our intellectual 
setting, to claim that the colonial project did not 

15 see Easterly and Levine, “European Origins.” 
16 Easterly and Levine, “European Origins,” 5. 
17 Ibid., 15. 
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furnish per se the preconditions for the Great 
Divergence; rather, European wealth originated 
in the freedoms unleashed upon its society by 
the establishment of specific political and 
economic institutions. With similar convenience, 
however, Harrod and Domar18 presented rates of 
savings as the fundamental determinant of 
economic growth; then, for Solow, it was capital 
accumulation on which extensive economic 
growth depended,19 while the only unconditional 
motor of improvements in per-capita income 
was technical change. Yet, in fairness, it is often 
the case that both models are taught as obsolete 
insofar as their foundational assumptions are 
unrealistic, ultimately impeding the 
endogenization of the only long-run growth 
driver within the parameters of the model. 
 
It is the latter obstacle that contemporary 
scholars of colonialism and growth face in 
working an account of the atoms of human 
social behaviour into a coherent, tenable model 
of economic growth. For example, the work of 
McCloskey, synchronous with the emergence of 
modern growth theory, attempts to identify the 
rhetorical (that is, ideological) underpinnings of 
the Great Divergence, cutting deeper into the 
social relations described by the institutions 
themselves.20 Yet, waiving the importance of 
institutions, capital accumulation, or soil 
conditions, is seen as a frustrating enterprise in 
contemporary economic circles; one recalls 
(from above) Martineau’s attribution of 
pauperism to tea-drinking in a similar light. 
Orthodox econometrics, presently, is hardly 
endowed with a methodological arsenal directly 
capable of deconstructing and evaluating the 
claim that patterns of growth are products of 
rhetoric. 
 
 
 
18 R. F. Harrod, “An Essay in Dynamic Theory,”. The Economic 
Journal 49 no. 193 (1939):14-33. 
19 Robert M. Solow, “A Contribution to the Theory of Economic 
Growth”. The Quarterly Journal of Economics 70 no. 1 (1956): 65-
94. 

It should not be mistaken that the centricity of 
institutions and social capital in modern growth 
theory is already reflective of the fact that 
productivity growth, questions of distribution, 
and the powers of institutions exist in both 
material and social contexts. This claim does not 
push a necessarily Marxian conception of 
productive relationships, but a relocation of 
economics as a social science—a “serious and 
systematic inquiry” into human life.21 That 
economics has identified, in rank with other 
disciplines, constructions of human sociality by 
which individual economistic behaviours are 
governed is a great achievement. While the 
claims furnished by an institution-driven theory 
of growth are not entirely apolitical, the 
proposed benefits of inclusive institutions align 
with certain (social, as well as constitutional) 
notions of justice. Here, what is missing from 
Acemoglu and Robinson’s theory, as with 
Solow’s model, is a methodological mechanism 
(as opposed to a conceptual one) to endogenize 
the modeled motor of growth. Such a 
mechanism may better relate the presence of 
trust, or democracy, with economic growth—but 
it will do so at the expense of the hegemony of 
Western empiricism, and will unsettle 
economics’ definitive conclusion that the 
colonial project, with its attendant externalities, 
led to good outcomes. 
 
In other words, what is missing from growth 
economics is a sociology of economic 
institutions. McCloskey evidences at length the 
fact that the origins of industrial society do not 
lie within the realm of the quantifiable, but in 
social artifacts furnished by the Scottish 
Enlightenment.22 It is not material conditions 
alone which provide the basis for what 

20 Deirdre McCloskey, Bourgeois Dignity: Why Economics Can’t 
Explain the Industrial Revolution. (manuscript, University of 
Chicago, 2009). 
21 Ibid., 14. 
22 Ibid., 174 
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McCloskey calls the “Bourgeois Revaluation.”23 
To this extent, economics must be considerate of 
sociological methodology if it wishes to produce 
a tenable theory of the origins of growth—in 
which the social foundations of institutions may 
enter into an equation with welfare, income, or 
some other economistic standard. For economics 
to venture such a long distance from its 
epistemological homeland, McCloskey argues, is 
an impossibility;24 for these reasons, her practice 
is beyond orthodox economics, and inspires 
some frustration for those who defer to a formal 
model for adjudicating economic problems. 
Referring to the Great Divergence, she writes: 
“economics explains how the rising tide 
expressed itself, channeled into this inlet, mixing 
with that river upstream, lapping the heights of 
that dock. But the tide itself had other causes. … 
Talk and ideas caused the Industrial 
Revolution.”25 Yet, the mutual coincidence of 
the economic and social sphere was once a 
central assumption: Marx understood that capital 
and its attendant institutions are categories of the 
social relations in which they operate.26 
 
Certainly, many kernels of Marxian 
economics—indeed of most classical political 
economy—lie outside the present-day 
boundaries of knowledge apportioned by 
orthodox economics and its empirical tools. To 
point this out is not to say that contemporary 
economics must abandon its numeracy and its 
rigour in favor of philosophical substantiation. 
Merely, it is an illustration that knowledge 
adapts itself as needed. Similarly, if institutions 
may presently focus development economics 
and economic history, then the rhetorical 
fundaments on which they were composed may 
do so tomorrow. Further, the compactness of a 
contemporary growth theory may itself be 
mirrored in an intellectual pattern of coherent 

 
 
23 Ibid. 
24 Ibid. 
25 Ibid., 7. 

concepts, disseminated in literature such as 
McCloskey’s. 
But what of the question of economic growth 
and the legacies of the colonial project? As this 
paper has suggested, a defensible answer must 
inform itself by venturing beyond the realm of 
economics. But, in doing so—in subjecting not 
just colonialism, but the epistemic framework by 
which colonialism is valuated—economics 
becomes vulnerable to conceptions of value that 
differ from the canonical definitions developed 
through the course of modernity. By distancing 
itself from a reflexive, critical sociology, the 
Western economic tradition defends its own 
epistemic colonial legacy when asked cui bono. 
The literature referenced in this paper, with 
impressive coherence, evidences this well; the 
migration of growth-promoting institutions, of 
knowledge, and of capital furnished much of the 
colonized world with its means of self-
betterment, while the colonizer carried on with 
the production of such goods, continuing its 
trend of intensive growth, innovation, and 
enrichment. But, with what homogenizing 
assumptions of human nature does western 
economics evaluate the colonial project? By 
whose “talk and ideas”27 did the Western world 
propel itself into modernity? Such are the 
questions raised by a political sociology of 
historic economic relations: without responding 
to these questions, canonical contemporary 
theory may expound neither institution, 
fortuitous Enlightenment, nor capital as motors 
of growth, within and across human 
geographies. In other words, that the effects of 
institutions are measured in quantitative forms 
external to the social relations themselves is 
cause for reconsidering the ideological 
foundations on which such measurements are 
made. Without doing so, it is erroneous to 
attempt a defensible apology of Northern 

26 Karl Marx, Capital, vol. 1, trans. Ben Fowkes. (London: Penguin 
Books). 
27 Dierdre McCloskey, Bourgeois Dignity, 7. 
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Europe’s colonial project by means of a 
Northern European epistemological framework. 
Economics makes advances in this elderly 
direction, in the form of cost-benefit analyses 
and theories of knowledge spillovers, by failing 
to account for the immaterial costs immiserated 
yeoman and subaltern indigenous populations—
treated as unfortunate externalities of an 
otherwise advantageous process. It does so 
because the ruinous cultural consequences of 
enclosure and proletarianization, of rape and 
genocide, or of slavery, are largely incongruent 
with quantitative representations insofar as these 
repressions are epistemological, cultural, 
spiritual—not merely economic. In a similar 
vein, the spaces of economic analyses are 
partitioned and understood according to 
imperialist political lines; the national units by 
which we often measure the legacies of settler-
colonial relations are, in themselves, 
constructions of imported politics. It is not 
merely the measurements, but the subject itself 
which is misidentified as an depoliticized 
economic agent, whose social natures are 
assumed to be homologous (and thus 
comparable) with those forged within the 
Scottish Enlightenment.  
 
Of course, even in recent history attempts have 
been made to negotiate a figure, and hence 
quantify, colonial damages—consider Jamaica’s 
recent demand for billions of British pounds.28 
However, such valuations often rely on an 
analytic of utility or welfare, or of national 
product. Against these metrics, it becomes easy 
to locate the origins of Western wealth outside 
of systems of exploitation—most growth 
theorists, beginning with Arthur Lewis,29 
expound the demureness of technology, capital, 
or knowledge externalities.30 Yet, as discussed, it 

 
 
28 Rowena Mason, “Jamaica calls for Britain to pay billions of 
pounds in reparations for slavery,” The Guardian, 29 September 
2015. http://www.theguardian.com/world/2015/sep/29/jamaica-
calls-britain-pay-billions-pounds-reparations-slavery. 

is by means of their social functions that such 
institutions (defined loosely) accomplish their 
legacies of growth or oppression—and it is the 
social function that must be properly centered 
when evaluating histories of growth. When we 
speak of the emergence of a structure of growth-
promoting institutions, then, we are speaking of 
the forcible expropriation of the English 
commons, of ancestral traditions, of ties of 
kinship, or of social arrangements without 
sovereignty. 
 
Now, whether or not this yields a long-term 
benefit is still contested insofar as such debate 
extends beyond fields of western economics. 
The possibility that such valuations are, in fact, 
tractable across disciplines and modes of thought 
is by no means eliminated. However, that 
economics announces, by means of its own 
native epistemologies, that such a long-term 
benefit exists objectively fails to account for the 
contingency of their own problematic—
especially considering the nature of colonial 
violence was, in part, epistemological. By 
extension, economics often sanitizes this 
discourse by selective endogenization, reducing 
the legacy of colonialism into isolable relations, 
such as between settlement patterns and rates of 
malaria transmission. In doing so, its 
methodology becomes politicized, constituting in 
itself an act of oppression. For, without 
consideration of the social heterogeneity of the 
societies under its lens, economics will fail—not 
only to yield models in which growth 
mechanisms are truly endogenous, but to defend 
itself as a social science.  
 
Ironically, the canonical literature makes a 
gesture at this conclusion, noting that the 
referent of income and welfare is not necessarily 

29 see Frank Strain, “Rostow/Harrod-Domar/Lewis Models.” 
Lecture, Economic Growth and Technical Change, Sackville, NB, 
September, 2015. 
30 Ibid. 
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coincident. But, this is merely to acknowledge 
the loose ends of orthodox literature, and attempt 
to make harmonious otherwise incompatible 
theories—a union of “Bourgeois Revaluation” 
and knowledge spill-overs, or the coupling of 
talk, ideas, and institutions. But such a union has 
been attempted in the long history of the 
literature on economic growth. Polanyi, for 
instance, is attendant to the social dislocation 
rendered over the four hundred years’ narrative 
of industrialization, while still acknowledging 
the quantifiable ways in which a society may 
eventually enjoy the fruits of the market.31 
Similarly, literature on moral economy,32 
stateless society,33 and other economic 
anthropological topics present theories of 
institutions that properly locate the social 
relations of which they are manifestations. 
 
Then, presenting a model of economic growth in 
which the factors of growth—the social relations 
between people operating within material 
environments—are endogenized is equivalent to 
redrawing economics within a coherent body of 
social sciences, reflexive and inclusive in its 
epistemology. Without such an analytical form, 
neither cost-benefit analysis, chain of 
regressions, not eloquent theory of institutions 
will offer a universal conclusion as to the 
process by which the rich became rich. And so, 
it is not merely the conditions by which western 
society diverged from its historical stagnation 
that economic history must locate, but society 
itself. 
 
 
 
 
 
 
 
 
 
31 Polanyi, The Great Transformation. 
32 see e.g. E. P. Thompson “The Moral Economy of the English 
Crowd in the Eighteenth Century,” Past and Present, 1 (1971). 
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“Too Valuable for 
Black Ownership”1:  
Space and Discrimination in 
the Struggle for Africville 
 
Catherine Stockall 
 
1The story of Africville remains a dark spot in 
Canadian history. Throughout the duration of 
settlement in Africville, the City of Halifax 
actively worked to make the community unlivable 
by denying basic services and 
encroaching on the land around 
the community. It was a 
deliberate attempt by city 
officials to delegitimize the 
space of Africville and, thus, 
dismantle the community. This 
paper will discuss the contested 
relationship between space and 
discrimination in Africville. 
Specifically, it will explore the 
initial settlement in Africville, the reaction from 
the municipal government of the City of Halifax, 
and Africville’s eventual destruction in the late 
1960s, while emphasizing spatial politics and the 
racialization of that space. Ultimately, this paper 
will conclude that the legal regulation of the space 
in and around Africville was a deliberate attempt to 
marginalize and delegitimize its people in order to 
gain control over that space.  
 

 
 
1 Jennifer Henderson and Pauline Wakeham, Reconciling Canada: 
Critical Perspectives on the Culture of Redress, (Toronto: University 
of Toronto Press, 2013), 351. 
2 Jennifer J. Nelson, “The Space of Africville: Creating, Regulating, 
and Remebering the Urban ‘Slum,’” in Race, Space, and Law: 
Unmapping a White Settle Society, ed. Sherene Razack (Toronto: 
Between the Lines Press, 2002), 212. 
3 Sherene H. Razack, “When Place Becomes Race: in Race and 
Racialization: Essential Readings, ed. Tania Das Gupta, et al. 
(Toronto: Canadian Scholars Press Inc., 2007), 77. 

HISTORICAL CONTEXT: 
DELEGITIMIZATION AND REGULATION OF 

SPACE 
 
In her article “The Space of Africville: Creating, 
Regulating, and Remembering the Urban ‘Slum’”, 
Jennifer J. Nelson discusses how “the legal 
regulation of space governs what can and cannot 
happen within it”.2 Space, whether it be physical, 
geographical, or social, is an integral part of any 
community3 and it defines the experiences that 
people have within it.4 As such, how a space is 
conceptualized outside of its community is also 
indicative of the way that the space will be treated-
.5 This is especially visible in the case of Africville 

because it was outside forces that 
worked to dismantle the settlement. 
When the City of Halifax felt 
threatened by “the notion of a united 
black community”,6 they sought to 
destroy them by delegitimizing their 
space.  
 
These ideas were also addressed by 
Michel Foucault, who believed “that 
space was fundamental in any exercise 

of Power”.7 He explained that the physical 
segregation of marginalized groups, as was seen in 
Africville, was a common trait in the liberal state.8 
Space was, in short, a means for the ruling class to 
control the lower classes.9 While Foucault 
primarily discussed this theory in relation to 
prisons and mental asylums,10 the theory can be 
applied to the case of Africville because it was a 
case of the segregation and control of a group 

4 Ibid, 77. 
5 Ibid. 
6 Nelson, “The Space of Africville”, 212. 
7 Razack, “When Place Becomes Race”, 77. 
8 Ibid, 78. 
9 Ibid. 
10 Ibid. 

“WHEN THE CITY OF 
HALIFAX FELT 
THREATENED BY 
“THE NOTION OF A 
UNITED BLACK 
COMMUNITY”,1 
THEY SOUGHT TO 
DESTROY THEM BY 
DELEGITIMIZING 
THEIR SPACE.” 
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based on unequal power relations based in Euro-
Canadian constructions of race. 
 
To illustrate the relationship between space and 
discrimination in Africville, it is first necessary to 
situate it within a wider history of Black settlement 
in Nova Scotia. Since the first settlement in Nova 
Scotia, there have been a number of different 
waves of Black immigration.11 In fact, Nova Scotia 
actually had the largest migration of Black people 
into Canada following both the revolutionary and 
1812 wars.12 Although slavery did exist to an 
extent in Nova Scotia, it was never legally 
instituted.13 Nonetheless, this was only because the 
harsh climate and rocky soil made slavery less 
economically viable than in the southern states.14 
Furthermore, new immigrants, including free 
Loyalist Blacks, were promised land plots by the 
government.15 While wealthier and white migrants 
received large and fertile plots, the Black refugees 
were given smaller plots with rocky soil, making 
farming endeavours less prosperous.16 A similar 
situation arose when Black refugees protested the 
government’s proposed settlement plan.17Despite 
white communities being allowed to settle 
wherever they chose,  the government had planned 
to disperse Black families against their will.18 
Eventually in 1842, the government allowed Black 
refugees to settle in the Preston area.19 
Nonetheless, the land was again of poor quality, 
further emphasizing the goals of the City of 
Halifax from the outset of the settlement.20 
 
There is an undeniable theme that emerges 
amongst these examples. Throughout the history of 

 
 
11 Jennifer J. Nelson, The Operation of Whiteness and Forgetting in 
Africville: A Geography of Racism, (University of Toronto, 2001), 11. 
12 Ibid. 
13 Donald H. Clairmont and Dennis W. Magill, Africville: the life and 
death of a Canadian black community (Toronto: Canadian Scholars 
Press Inc., 1999), 26. 
14 Ibid, 26. 
15 Ibid. 
16 Ibid. 
17 Ibid, 29. 
18 Ibid, 29. 

settlement in Nova Scotia, land has been used to 
further marginalize and control racialized groups in 
the interest of consolidating valuable land for white 
settlers.21 It is, however, important to note is that it 
was never the rightful jurisdiction of the governing 
Europeans to distribute the land in Nova Scotia.22 
Instead, it belonged to the Indigenous peoples who 
inhabited it long before settlers arrived.23 The 
Black and Mi’kmaq populations of Nova Scotia 
share a common history of “tenuous land 
occupation, meager resources, and a consistent 
underlying threat of violence”.24 For Indigenous 
peoples, this has historically taken the form of 
policies like their confinement in the reservation 
system, which is a clear example of space as an 
extension of colonial power. Ultimately, the 
history of settlement in Nova Scotia is one that is 
based on the regulation and confinement of 
racialized spaces, resulting in the subjugation of 
marginalized groups.25   
 
There is no official account of settlement in 
Africville,26 potentially pointing to the ways in 
which power relations are reproduced through 
knowledge production.27 White settlers controlled 
this production of knowledge, which reified the 
racial constraints surrounding land distribution. 
There is no official account because the Euro-
Canadian population failed to write or recruit those 
from within the community to write the history 
from an insider perspective. This control over the 
narrative of Africville is notably present 
throughout the history of the community, and was 
used by authorities to justify their treatment of 
Africville’s population.  

19 Ibid. 
20 Ibid. 
21 Nelson, The Operation of Whiteness and Forgetting in Africville, 
11. 
22 Ibid. 
23 Ibid. 
24 Ibid. 
25 Ibid. 
26 Clairmont and Magill, Africville, 30. 
27 Ibid. 
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However, what is known is that around 1848, two 
black men, William Brown and William Arnold, 
purchased properties along the boundaries of what 
would become Africville—officially creating the 
community.28 Soon after, other families began to 
migrate to the area.29 What is most important to 
note is the reason that Black residents of Nova 
Scotia came to settle in Africville. While they were 
pulled to the Bedford Basin because of the promise 
of fishing and wage labour,30 they were pushed 
from their previous settlements in Hammond 
Plains and Preston because of the poor land and 
economic opportunities.31 This arose as a direct 
result of their historic mistreatment by the British, 
particularly in terms of the regulation and 
limitations of their space. 
 
Soon after its initial settlement, Africville was a 
thriving community.32 Nonetheless, the City of 
Halifax reacted poorly to the settlement, further 
establishing the historical typology of their 
behavior in Africville.33 City officials responded to 
the settlement by placing the most undesirable and 
dangerous institutions and services in the area 
surrounding Africville. Very shortly after 
Africville was first settled, the city built Rockhead 
Prison on a nearby hill that overlooked the 
community.34 About two decades later, city 
officials chose to put an infectious diseases 
hospital on the same hill.35 The hospital was built 
on this site after objections from white and 
wealthier residents in Halifax who didn’t want the 
hospital in their neighbourhood.36 Moreover, there 
was the open city dump, railway lines, an oil plant 
facility, a bone mill, two slaughterhouses, a tar 
factory, and a foundry all in the direct vicinity of 

 
 
28 Ibid, 30. 
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32 Ibid, 34. 
33 Nelson, The Space of Africville, 215. 
34 Ibid, 215. 
35 Ibid, 215. 

Africville, creating an environment that was 
unliveable.37 This was done in order to justify the 
removal of Africville’s people, and use the land for 
industrial expansion. 
 
Although residents paid taxes to the city, they were 
never provided with services like water and sewage 
lines, garbage collection, or police and fire 
protection38—essential services that are necessary 
for the health and development of a community 
and services that the rest of Halifax received. 
Furthermore, the city routinely denied homeowners 
building permits to build new or improve existing 
houses.39 As a result, it was nearly impossible to 
maintain a safe home. 
 
As a direct result of this mistreatment from the 
city, the living conditions in Africville were 
horrific. Houses were falling apart, there was not 
access to clean water, and the community was 
surrounded by industry. However, this was a 
deliberate attempt by city officials who sought to 
delegitimize the space of Africville and further 
marginalize its residents.40 As Nelson argues, the 
city of Halifax created a community that was 
considered by outsiders to be dirty, unsafe, and a 
slum.41 The city deprived Africville of basic 
services, which in turn created a community that 
was defined by outsiders as primitive and 
dangerous.42 Africville became exactly what the 
City of Halifax wanted Africville to be. 

 
PUSHING BACK: SOLIDARITY AND 

COMMUNITY IN AFRICVILLE 
 
Despite the effort of the city, the residents of 
Africville were able to create a very unique 

36 Ibid, 215. 
37 Ibid, 215. 
38 Henderson and Wakeham, Reconciling Canada, 351. 
39 Nelson, The Space of Africville, 215. 
40 Jennifer J. Nelson, Razing Africville: A Geography of Racism 
(Toronto: University of Toronto Press, 2008), 114. 
41 Ibid, 114. 
42 Ibid, 114. 
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community.43 The experience of being Othered44 
by the rest of Halifax served to create a stronger 
and more tightly-knight community.45 A common 
theme that arises in the interviews conducted with 
former residents is the strong sense of community 
in Africville that was unlike any other. This sense 
of togetherness and support is exemplified by 
Eddie Carvery, who grew up in Africville and 
explains that he: 

 
remembers a time when I was out picking 
blueberries with Terry Dixon and I fell 
down on a bottle and cut my hand. Well, I 
didn’t have to go all the way back home to 
have my cut mended. I went to the very 
first house that was there and I was taken 
care of. That was one of the things that 
was very important to me as a person 
living in Africville—the closeness and the 
oneness of the people. You weren’t 
isolated at any time in Africville; you 
always felt at home, the doors were always 
open. That is one of the most important 
things that has stayed with me throughout 
my life.46 

 
Despite constant threat from the city to dismantle 
Africville’s space, the people of Africville were 
able to create a space that was their own—a 
community that was supportive, and welcoming. It 
is also important to recognize the active resistance 
from Africville residents at every stage in the 
history of Africville. They were certainly not 
passive in the face of this discrimination, a 
testament to the strong community that they 
created. For example, despite demands from City 
officials to vacate their houses, residents remained 

 
 
43 Stephen Kimber, et al. The Spirit of Africville, ed. Africville 
Genealogy Society, (Halifax: Formac Publishing Company Limited, 
1992), 80. 
44 Edward Said, Orientalism  (New York: Vintage Books, 1979). 
45 Nelson, The Space of Africville, 212. 
46 Kimber, et al. The Spirit of Africville, 86. 
47 Henderson and Wakeham, Reconciling Canada, 351. 
48 Clairmont and Magill, Africville, 136. 

in order to resist the disciplinary power exerted by 
the municipal government. This understanding of 
resistance is central to Foucault’s conception of 
power and space. When exerted power becomes 
too overt, it has the potential to result in galvanized 
resistance to authority, as was the case in 
Africville.  
 

ASSIMILATION STRATEGY AND THE 
DESTRUCTION OF AFRICVILLE 

 
The land on which Africville was situated was 
highly desirable for industrial development.47 
Specifically, the city planning board wanted to 
create an expanded expressway through the 
community.48 By making the living conditions in 
Africville unsafe they could easily justify its 
destruction.49 The forced relocation of Africville 
residents was framed by the city to be a 
humanitarian intervention that was necessary for 
the health and safety of Africville residents.50 In 
her article “Africville and the Dynamics of State in 
Post-War Power”, Tina Loo explains that the 
treatment of Africville residents was a 
“manifestation of the kind of deep-seated racism 
that was increasingly under attack in the North 
America of the late 1950s and the early to mid-
1960s”.51 City officials understood that they had to 
address the living conditions in Africville due to 
the outside pressures generated by the Civil Rights 
Movement. However, the forced relocation of the 
Africville community was not an instance of 
poorly executed good intentions. Instead, it was 
rooted in an ingrained sense of white supremacy.  
 
Most of the removal of Africville citizens took 
place between 1964 and 1969.52  The first building 

49 Nelson, The Space of Africville, 216.  
50 Ibid. 231. 
51 Tina Loo, “Africville and the Dynamics of State in Post-War 
Power.” Acadiensis, 27. 
52 Ibid, 224. 
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to be destroyed was the Seaview African United 
Baptist Church, which served as the community’s 
centre. The City’s decision to specifically target 
the Church demonstrates the underlying intention 
of dismantling the social cohesion of the 
community. As residents moved away, their houses 
were demolished by bulldozers and their 
belongings moved by dump trucks, and they only 
received $500 compensation for their houses.53 
Most residents moved elsewhere in the North End, 
mostly to public housing like Uniacke Square and 
Mulgrave Park.54 By relocating the residents to 
different areas of the city, the Halifax government 
hoped that they would assimilate with the rest of 
the city—mostly to create the appearance of 
desegregation.55  
 
Today, there are few indications that Africville 
ever existed. In 1985, the land on which Africville 
stood became the Seaview Memorial Park, and it 
was for a time an off-leash dog park.56 There was 
an apology issued by the then mayor of Halifax, 
Peter Kelly, in 2010, as well as a $3 million 
compensation deal. However, that money does 
very little to adequately compensate victims.57 
Furthermore, in 2011 the city built a replica of the 
church, but it serves only as an interpretation 
center, not the central community institution that it 
originally was.58 As it only serves as a museum, 
the project does more to support Nova Scotia 
tourism than the Africville community.59 The 
forced relocation of Africville residents was a 
calculated plan to destroy their strong sense of 
community and togetherness. As stated above, 
many of Africville’s residents relocated to North 
End Halifax, a historically working class 
neighbourhood with a reputation of poverty and 
 
 
53 Ibid, 224. 
54 Paul A. Erickson, Halifax’s North End: An Anthropologist looks at 
the city, (Hantsport: Lancelot Press, 1986), 72. 
55 Nelson, The Space of Africville,  
56 “Africville dog park upsets black community,” CBC News, July 13 
2014, http://www.cbc.ca/news/canada/nova-scotia/africville-dog-park-
upsets-black-community-1.2705535 
57 Ibid.. 
58 Ibid.. 

crime.60 More recently, the neighbourhood has 
undergone a process of gentrification that has led 
to the further dislocation and marginalization of the 
Africville diaspora.61 
 
In conclusion, the mistreatment that the people of 
Africville endured at the hands of city officials 
cannot be removed from the idea of space. The 
City of Halifax first marginalized the peoples of 
Africville, and then actively worked to make the 
space in and around Africville unlivable so that 
they could easily justify its destruction. Halifax 
failed in their duty to provide the same safe space 
to the community of Africville that it had provided 
for the other neighbourhoods in Halifax. This was, 
however, a theme that has been seen throughout 
the history of Black settlement in Nova Scotia, 
where space and land have been used to decide to 
whom citizenship is extended. However, what is 
most important to note is that this is an issue has 
been seen in many historical and current racialized 
and otherwise communities in Canada, both in past 
and present day. The regulation of space is an issue 
that extends far beyond the borders of Africville, 
and marginalization and racialization of space 
continues to be an operationalized method utilized 
by European and North Americans to achieve a 
construction of space inextricably linked to 
colonial ideology. 
 

59 Michael Kimber, “Injunction filed to stop Africville Settlement,” 
The Coast, last modified March 17, 2010. 
http://www.thecoast.ca/RealityBites/archives/2010/03/17/injunction-
filed-to-stop-africville-settlement 
60 Phlis McGregor, “Halifax: A city with two north ends- part 1,” CBC 
News, last modified April 14, 2015. 
http://www.cbc.ca/news/canada/nova-scotia/halifax-a-city-with-two-
north-ends-part-1-1.3031005 
61 Ibid.. 
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Canada’s Policy on 
Climate Refugees:  
Mass Migration and the Need 
for a Paradigmatic Shift 
 
Morgan McGinn 
 
By 2050, the effects of climate change will force 
between 25 million and one billion people out of 
their homes.1 This global catastrophe is affecting 
people all around the world already; in 2013, an 
estimated 32 million people fled their homes 
because of floods, storms, 
and earthquakes – 98% of 
which is considered to be 
caused by climate change.2 
Typhoon Haiyan alone 
displaced 4.1 million 
people in the Philippines 
from their homes in 2014. 
Climate change has been 
cited as a cause of drought 
in Syria, putting pressure 
on citizens’ access to food 
and water leading up to the 
uprising and ensuing 
violent civil war in 2011.3 
Drought is drying up more 
than just water at Lake Chad. The lake, which 
once provided livelihoods for millions of people, 
is now facing the collapse of fishing and 
agricultural industries, the loss of local water 
supply, and increased poverty in surrounding 
regions due to climate change.4 And perhaps most 
 
 
1 Canada, “Climate Change and Forced Migration: Canada’s Role,”  
Penny Becklumb. Library of Parliament. 2013. 
2 Internal Displacement Monitoring Centre, “Human Mobility in 
the Context of Climate Change,” December 2015.  
3 Kelly, Mohtadi, et al, “Climate change in the Fertile Crescent and 
implications of the recent Syrian drought,” Proceedings of the 
National Academy of the United States of America. (112) 11 
November 2014, 3241–3246. 

worrying of all, the latest report from the 
International Panel on Climate Change projects 
that sea level will rise by 26-59 centimetres by the 
end of the 21st century. This means that the 60 
percent of the population of the world’s biggest 
cities who live within 100km of the coast will be 
put in precarious positions, and that island states, 
like the Maldives, could stand to be submerged 
entirely. Scientists warn that this is only the 
beginning. 5 

 
Despite these alarming statistics, people displaced 
by environmental factors are extremely under-
recognized. Demonstrating this international 
erasure, the United Nations neglects to include 
these millions of people displaced by 

environmental factors in the international 
definition of a refugee. The UN defines a 
refugee as someone who “owing to a 
well-founded fear of being persecuted for 
reasons of race, religion, nationality, 
membership of a particular social group 
or political opinion, is outside the 
country of his nationality, and is unable 
to, or owing to such fear, is unwilling to 
avail himself of the protection of that 
country”.6  Climate refugees are not 
protected under any major international 
body or government. This can place them 
in more danger than traditionally 
recognized refugees because when they 
are displaced, they are not able to access 

the same support systems. 
 

The millions of people displaced by these 
conditions are classified as environmental 
migrants, environmental refugees, or climate 
refugees. This paper will use the terminology 

4 Intergovernmental Panel on Climate Change, “Fourth Climate 
Assessment Report: Climate Change,” UNEP, 2007, Section 5.1. 
5 Intergovernmental Panel on Climate Change, “Fourth Climate 
Assessment Report: Climate Change, UNEP, 2007, Section 5.1. 
6 UNHCR, “UNHCR, The Environment, & Climate Change,” 
(2015). 

“CLIMATE REFUGEES 
ARE NOT PROTECTED 
UNDER ANY MAJOR 
INTERNATIONAL BODY 
OR GOVERNMENT. THIS 
CAN PLACE THEM IN 
MORE DANGER THAN 
TRADITIONALLY 
RECOGNIZED 
REFUGEES BECAUSE 
WHEN THEY ARE 
DISPLACED, THEY ARE 
NOT ABLE TO ACCESS 
THE SAME SUPPORT 
SYSTEMS.” 
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‘climate refugees’ to acknowledge the 
displacement due to not only environmentally 
related events- but due to the effects of 
anthropogenic climate change- and refugees 
instead of migrants to denote involuntary nature 
of these people’s migration.  

 
This paper will argue that Canada’s policy 
towards climate refugees is centred on national 
security, making it an ineffective framework to 
deal with rapidly increasing levels of 
environmentally forced migration. The first 
section of this paper will place Canada’s policy 
within the literature on the subject, demonstrating 
Canada’s positioning of the issue within a 
traditional security framework. The following 
section will point out the limitations of this state 
centric approach, and support these claims using 
the cases of the 2010 Haiti Earthquake and 
Typhoon Haiyan as examples of Canada’s 
inadequate response to environmental refugees. 
Next, this paper will consider the disutility of 
human security concepts before proposing 
emancipatory realism, drawing on Ken Booth, as a 
possible solution to these paradigmatic qualms. 
Finally, this paper will consider possible 
limitations and policy implications. 

 
I. CANADA’S SECURITIZATION OF 

CLIMATE REFUGEES 

Canada’s position on “Climate Change and 
Forced Migration” represents the securitization of 
a non-traditional security threat. As Williams 
explains, “issues become “securitized,’ treated as 
security issues, through these speech-acts which 
do not simply describe an existing security 
situation, but bring it into being as a security 
situation by successfully representing it as such.”7 
Rather than displaced peoples who are in danger, 
 
 
7 William Aldis, “Health security as a public health concept: a 
critical analysis,” Health and Policy Planning, 23(6), 513. 

this policy frames climate refugees to be a danger. 
The Canadian 2001 Immigration and Refugee 
Protection Act served to ‘tighten’ refugee policy 
as the paradigm embraced “a shift from a focus on 
refugee protection to one on control and 
security.”8 This reflects the change in public 
policy from Canada’s “liberal humanitarian 
tradition,” which prioritized refugee protection, to 
a security centred paradigm, which focuses on 
state sovereignty, national security, and public 
safety. However, not everyone in Canada is 
protected under the push for ‘public safety.’ 
Instead of providing opportunities for and 
supporting incoming refugees, this defensive 
security paradigm aims to limit refugees and 
prevent any migrants that might pose a risk, 
whether it be a real or imagined threat.9  

Incoming migrants could be considered a security 
threat to the government economically, which 
potentially jeopardizes government’s political 
control. Refugees are suggested to be a drain on 
public services, but they are not voting citizens- 
thus representing more of a liability to the 
government than a support- unless they can 
contribute economically.  Thus, the Canadian 
policy evaluates refugees based on their possible 
economic contribution. The document emphasizes 
that  

“if refugees are able to integrate well into 
the Canadian labour market and society, 
Canada may stand to gain from a new 
influx of migrants. But there are costs 
associated with helping newcomers to 
integrate into Canadian society, especially 
in cases where skills are not relevant or 
recognized in the Canadian job market, and 

8  Sandy J. A. Irvine, “Canadian Refugee Policy: Understand the 
Role of International Bureaucratic Networks in Domestic Paradigm 
Change,” Canadian Political Science Association Annual Meeting 
(2011). 
9  Ibid.. 



 37 

where newcomers speak neither English 
nor French.”10 

Furthermore, Canada is the only country in the 
world to charge refugees for their travel costs and 
overseas medical exams and then to charge 
interest on the loans for these costs.11 

The Canadian policy notes its purposeful 
disregard for climate refugees, recognizing “the 
lack of provision in Canada’s current immigration 
system for the admission of people displaced for 
reasons directly related to climate change is 
consistent with international law, which does not 
recognize such people as refugees.”12 Canada’s 
failure to officially recognize climate refugees is 
an expression of a state security focused approach 
to international public policy.   

II: LIMITS OF A STATE-CENTRED 
APPROACH 

The securitization of climate refugees reflects a 
debate “that has been at the centre of security 
scholarship for the last three decades: between the 
strategic practices of states and the insecurity of 
human beings.”13 

By treating refugees as threat to state security, 
Canada privileges the lives of its own citizens (or 
institutions) over the lives of displaced peoples. 
By doing so, this position places climate refugees 
in a position of serious precarity. The 
securitization of this issue creates a system that 
enforces structural violence.  

Just as the production of greenhouse gasses is not 
equally globally distributed, neither are the effects 

 
 
10 Canada. “Climate Change and Forced Migration: Canada’s 
Role.”  Penny Becklumb. Library of Parliament. 2013. 
11 Laura Kane, “Canada alone in charging interest to refugees on 
travel loans,” The Globe and Mail. (September 12, 2015). 
12 Canada. “Climate Change and Forced Migration: Canada’s 
Role.”  Penny Becklumb. Library of Parliament. 2013. 
13 Benjamin Shepherd, “Thinking Critically about Food Security,” 
Security Dialogue 43(3) 2012, 195 –212, 

of the climate crisis. Geographically, politically, 
and socially, it is the Global South that stands to 
suffer the most as a result of climate change. 
Experts project extreme weather conditions 
including water shortages in East Africa, heavier 
monsoons in West Africa, and growing seasons 
reduced by as much as 20% in some parts of the 
continent. Burma, Bangladesh, and India will see 
stronger cyclones. And a 16-24 inch sea level rise 
by 2100 could mean that many island nations will 
face unprecedented challenges.14 This means that 
climate-induced migration could be caused by any 
number of factors including hunger, political 
unrest, energy insecurity, etc. Countries in the 
Global South have the fewest resources and 
weakest infrastructure to deal with crises of such 
scale.15 Those most deeply affected by the disaster 
are the poorest segments of the population, whose 
livelihoods depend on local resources and 
industries, such as fishing, agriculture, and 
tourism.16 

 Deconstructing the Canadian “Climate Change 
and Forced Migration” policy as a national 
security tool, it can be argued that Canada has a 
responsibility to accept refugees created by 
climate change to which Canada has 
disproportionately contributed. The Union of 
Concerned Scientists confirms that Canada has the 
ninth highest carbon dioxide emissions in the 
world- 552 million tonnes in 2011 and 16.24 
tonnes per person.17 The bulk of greenhouse 
gasses come from the Global North. Developed 
Nations (annex I) account for about 72% of total 

14 Intergovernmental Panel on Climate Change, Fourth Climate 
Assessment Report: Climate Change. UNEP,  2007. Section 5.1, 
15 Richard Black, “Environmental Refugee: Myth or Reality,” 
UNHCR Working Paper No. 34 (2001): 1-19. 
16 “Migration Matters: Environmental Migrants,” Affiliation of 
Multicultural Societies and Service Agencies of BC (2014) (19). 
17 “Each Country’s Share of C02 Emissions,” Union of Concerned 
Scientists, (2011). 
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carbon dioxide emissions that accumulated in the 
atmosphere between 1950 and 2000.18 

Analyses prove that far from being a completely 
natural crisis, climate change and its effects have 
traceable anthropogenic contributions. 
Furthermore, the threat of climate change is not 
‘securitizable’ in the same way as a military or 
state threat. This means that a traditional security 
discourse, that identifies threats to state 
sovereignty and military, is unequipped to deal 
with the effects of climate.19 

Canada’s “Climate Change and Forced Migration” 
paper illustrates how security agendas “seek to 
secure the interests of those defining the agenda.20 
As an issue that will hit underdeveloped nations 
first and hardest, climate change displacement 
could stand to be ignored by the states that could 
and should take action. The shifts in political 
structure and economic interest that would need to 
happen in order to acknowledge and formalize an 
acceptance of a greater number of climate 
refugees would potentially pose a risk to 
institutional arrangements and existing power 
structures, decentivizing action.21 Thus, Canada 
exhibits a reactionary approach to refugees that 
responds to climate refugees only when they 
appear to pose a security risk to Canada.22  

III. CASE STUDIES 

There are previous cases in which Canada has 
accepted environmentally induced refugees. These 
examples will be used to demonstrate how the 
Canadian approach functions practically and to 
consider how the Canadian policy toward climate 
refugees is likely to continue. Because of the lack 

 
 
18 Congressional Research Service, “CRS Report for Congress: 
Greenhouse Gas Emissions: Perspectives on the Top 20 Emitters 
and Developed Versus Developing Nations,” (2008). 
19 Benjamin Shepherd.  Thinking Critically about Food Security. 
Security Dialogue 43(3) 2012, 201 
20 Ibid., 195. 

of a provisional policy, the Government has taken 
a ‘case-by-case’ approach to refugee crises.  

 
This argument will be supported by two cases in 
which Canada accepted a wave of climate 
refugees. Firstly, the 2010 Earthquake in Haiti, 
and then Typhoon Haiyan which hit the 
Philippines in 2013 will be considered as 
examples of the Canadian government’s response 
to waves of refugees created by environmental 
crises.  

On January 12, 2010, a catastrophic earthquake 
struck Haiti, impacting an estimated three million 
people. The Canadian government immediately 
mobilized to evacuate Canadian citizens from the 
affected region and to provide military aid in the 
aftermath.  The Haitian earthquake case study 
demonstrates that the Canadian response to the 
refugee flood is emblematic of Canada’s approach 
to refugees in general. Additionally, Canada’s ad 
hoc approach underscores that this strategy is 
likely to continue. Omeziri and Gore argue that 
the lack of a position  

“provides no assurance to environmental 
migrant or refugee advocates about how 
the government will respond to future 
incidences of displacement, provides little 
guidance to individual immigration and 
refugee officers, leaving them to make 
decisions about admittance to Canada 
based on temporary, ad hoc policies, and 
priorities, and will do little or nothing to 
assist the international community in its 
future response and protection of 
environmental migrants.”23 

21 Ibid., 201. 
22 Canada, “Climate Change and Forced Migration: Canada’s 
Role,”  Penny Becklumb, Library of Parliament, 2013. 
23 Eric Omeziri and Christopher Gore, “Temporary Measures: 
Canadian Refugee Policy and Environmental Migration,” Refuge 
Journal: McGill University 29 (2) (2014). 
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A similar response was invoked in 2013. After 
Typhoon Haiyan ravaged the Philippines on 
November 8, 2013, there were 6300 reported 
deaths, 4.1 million people displaced, and a total of 
16 million people affected. To date, the Canadian 
government has accepted a mere 1097 refugees, 
245 of whom are on temporary resident 
applications and 852 are in Canada on permanent 
resident applications.24 Immediately following the 
typhoon, the Canadian government agreed to 
expedite immigration paperwork from victims 
who have relatives in Canada if their applications 
were already in the system, but had no protocol in 
place to deal with the mass influx of refugees.25 

 
As posited in the last section, the international 
structure as it currently stands, disincentivizes 
action to care for all people, and incentivizes 
action that protects a state’s economic and 
political institutions. Furthermore, it must be 
asked how the government will deal with migrants 
seeking refuge from longer-term climate-induced 
dangers. Will people escaping drought, hunger, 
and rising sea levels be given the same treatment 
as those impacted by large and sudden climate 
change induced environmental crises that demand 
immediate responses from the global community? 

IV. ALTERNATIVES: GLOBAL SECURITY 
AS GLOBAL EMANCIPATION 

Therefore, if we wish, as a global community, to 
truly progress in a way that is just and equitable, 
we must reconsider security to include all people, 
in particular the communities further marginalized 
by the structural violence of climate change. 
Given that the current framework and institutions 

 
 
24 Canada.,“Climate Change and Forced Migration: Canada’s 
Role,”  Penny Becklumb, Library of Parliament, 2013. 
25 “Migration Matters: Environmental Migrants,” Affiliation of 
Multicultural Societies and Service Agencies of BC (2014) (19). 
26 UNDP Human Development Report 1994, Chapter 2 "New 
Dimensions of Human Security."   

are co-optable and exploitable, we must seriously 
and pressingly consider alternatives. 

Human security offers an alternative to state-
centric approaches. The UNDP posed it as a shift 
from securing states, to securing people through 
two forms of protection: safety from chronic 
threats (hunger, disease, repression), and safety 
from sudden threats.26 However the broad and 
open concept of human security can be as 
problematic as it is useful. Roland Paris suggests 
that what constitutes human security is purposely 
kept broad: “slippery by design.”27 Conversely, if 
the concept of human security is narrowed so far 
that it is forced to essentialize and prioritize, it is 
rendered no longer useful.28 Rather, it is more 
plausible that states would choose to frame human 
security issues within the traditional state-military 
framework in order to access greater political will 
and economic resources that lie within this 
sector.29  

Thus, neither Canada’s state-centric, nor a human 
security approach adequately address the 
structures that are inherently causing this kind of 
systemic violence which privileges countries such 
as Canada. This destructive system prioritizes 
those countries which contribute 
disproportionately to the perpetuation of the 
climate crisis, but are not as impacted by the 
effects and therefore are less motivated to mitigate 
the results and to help those who are displaced and 
harmed.  

This paper suggests an emancipatory paradigm 
shift in order to overcome the structural problem 
of treating climate refugees as a security issue in 
Canadian refugee and immigration policy.  

27 Roland Paris, "Human Security: Paradigm Shift or Hot Air?," 
International Security 26(2) Fall 2001, 88. 
28 Ibid., 95. 
29 David Chandler, “The security–development nexus and the rise 
of ‘anti-foreign policy, Journal of International Relations and 
Development, 2007, 10,  
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The Critical Security approach rejects the use of 
the state as the referent, noting how states do not 
necessarily act in the interests of their citizens, but 
rather in the interest of state sovereignty, and thus 
can be considered as a threat to individuals. 
Critical Security Studies places states as a means 
to- not the ends of- security.  This paradigm 
advocates human freedom from any obstructions 
to full human potential and would reframe climate 
refugee security in terms of securing marginalized 
people from the structural violence of 
environmentally forced migration.  Ken Booth 
illustrates the focus of an emancipatory approach, 
placing “the experience of those men and women 
and communities for whom the present world 
order is a cause of insecurity rather than security 
at the centre of the agenda.”30  

Climate change and climate refugees provide a 
perfect opportunity to implement such a paradigm 
shift. While traditional security measures defend 
state sovereignty against outside state or military 
forces, climate change poses environmental and 
social risks that cannot be overcome with military 
power. And because liberal perspectives still aim 
to work within a structurally unjust political and 
economic system, they are not equipped to deal 
with the power inequalities that would overcome 
any kind of international institutional agreement. 
Emancipation is the only paradigm able to 
properly treat the threat of climate change effects.   

This approach would mean immediate and 
complete structural recognition and inclusion of 
all peoples, even those who exist outside of 
Canada’s national borders and in precarious 
positions. In the context of climate refugees this 
would mean that rather than acting in the interest 
of state sovereignty and institutions, the Canadian 
government would immediately put a system in 
place to diminish human suffering from climate-

 
 
30 William Aldis, “Health security as a public health concept: a 
critical analysis,” Health and Policy Planning, 23(6). 

induced displacement and try to maximize 
Canada’s efforts to help and accept these people.  

V. LIMITATIONS AND POLICY 
IMPLICATIONS 

This analysis is limited by the pragmatic 
application of this proposal. As demonstrated in 
the case studies, Canada tends to take a 
reactionary approach to dealing with waves of 
climate refugees and seems uninterested in 
reforming this strategy.  

Furthermore, it was noted that the concept of 
climate refugee is discussed, but not officially 
recognized in the international community. 
Because there is no precedent, it difficult to 
project that Canada will be the first to take a 
stance on climate refugees before it is recognized 
internationally.  

Thus, this paper advocates a policy shift away 
from a security focus and towards an 
emancipatory approach to climate refugee policy. 
The practical outcomes of this paradigmatic shift 
would be first demonstrated in a change in 
Canadian policy. Given the nature of the 
international economic system producing political 
competition, this change would need to be a 
global paradigm shift towards an inclusive and 
human-centred set of interactions.  

CONCLUSION 

Canada’s current “Climate Change and Forced 
Migration” policy treats a structural insecurity 
issue within the framework of traditional security. 
This paper maintains that Canada’s state security 
oriented position towards climate refugees is 
ineffective at supporting people.  Lack of formal 
recognition in the international community creates 
a dysfunctional system in the face of a rising 
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crisis. But simple recognition by governments that 
promotes state sovereignty does not necessarily 
mean the state is acting in the interest of its own 
citizens, nor to support a functioning global 
community. While human security conceptions 
seem to offer a better understanding of what is 
needed to deal with such an international crisis, 
human security does not provide a means to 
prioritize serious action on this issue. In dealing 
with a climate crisis that affects the most 
marginalized communities first and most severely, 
this kind of exclusionary policy clearly represents 
structurally violent system. Those that lose out are 
already oppressed, and are left even further 
marginalized. Emancipatory realism offers a 
framework to undertake this issue and create a 
preventative and preparatory approach which 
would be more effective for the entirety of the 
global community.  

 

 

 


